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FOREWORD

The present volume follows the narrative and genealogical framework
first recorded in the 14™-century work of Ishaq Khwaja into the 19" and
20™ centuries, presenting a series of genealogical texts (nasab-namas)
transmitted among kinship groups who are regarded as the bearers of he-
reditary holiness and, by extension, considerable social and political pres-
tige. If the versions of the narrative explored in the first volume (see below
on the contents of the two volumes), and its more distant echoes, recorded
from the 17% century to the 20%, situate the origins of the account in the
tradition of hereditary Sufi communities of Central Asia, the versions and
adaptations of the narrative presented in this volume confirm its ongo-
ing religious and social meaning in more recent times — indeed, down to
the present, as the recovery of such texts has accompanied the new and
expanded possibilities for religious expression following the collapse of
Soviet antireligious efforts.

The nasab-namas presented here were undoubtedly formulated on
the basis of multiple sources, including, certainly, versions of the writ-
ten material first recorded in the work of Ishaq Khwaja, but also much
later genealogical lore and narrative traditions, preserved in oral or written
form, and reflecting the political, social, and religious environment of the
19" and early 20" centuries. All the texts presented here share echoes, at
least, of the narrative of Islamization that first appears in the work of Ishaq
Khwidja, and of the genealogical framework recorded there as well; the
texts presented here, all of relatively late provenance, include genealogical
elaborations, and typically emphasize a particular lineage not necessarily
highlighted (or highlighted in the same way) in the comparatively spare
version from Ishaq Khwaja’s work. As such they confirm not only the
continued resonance of the account explored in the first volume — where
echoes and adaptations allow us to follow the narrative, in fits and starts,
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from the 14" century into the 20" — but also the remarkable dynamism,
vitality, and adaptability of the account, as it was adjusted to fit changing
religious, social, and political circumstances.

Some of these texts have been published previously (see below), and
it is hoped that additional versions of these families of texts will continue
to be discovered, rendering the present volume incomplete; nevertheless,
this volume marks the first substantial publication of a large number of
these genealogical texts, together and in a classified framework, allow-
ing close comparison of their contents and rhetorical trajectories. Those
who have laid the foundations for the present volume in the preface and
introduction, and who deserve enormous credit for bringing this volume
to completion — from the ‘spadework’ of discovering, identifying, and col-
lecting the texts, through the painstaking work of comparing and classify-
ing and editing them, to the no less demanding task of preparing them for
publication — have been kind enough to ask me to contribute a foreword to
this volume, to which my other contributions have been quite minimal; it
is thus my great pleasure to offer a few remarks that may suggest, from my
perspective, not only how the present projects came together to produce
these two volumes, but also how and where the study of the materials they
present may best advance.

* %k k

While there are scattered references, from the late 18™ and 19* cen-
turies, to genealogical texts or ‘documents’ belonging to various khoja
groups in Central Asia (as noted below), the first more detailed discus-
stons of the contents of such texts, and the first actual publications of
examples (which are in fact directly related to the nasab-namas presented
here), appeared at the very end of the 19* century, in several reports and
brief notices published in the Protokoly zasedanii i soobshcheniia chlenov
Turkestanskago kruzhka liubitelei arkheologii (PTKLA), in Tashkent. It
is worth noting that the venue for their publication, a periodical devoted
chiefly to archeological and architectural antiquities of Central Asia, re-
flects, ultimately, the connection between the narratives and genealogical
traditions reflected in the texts, the families that preserved them, and local
shrines of ancestral saints who figure in the genealogies; in this specific
case, the texts and descriptions were brought to light in connection with
the first published descriptions of two shrines associated with the town
then known as Aulieata (i.e., Awliya Ata, the Taraz of medieval times,
Dzhambul in the Soviet period, and now again Taraz), namely the mazar
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of “Qara-khan,” called also Awliya Ata — the town’s namesake — in the
town itself, and that of *A’isha-bibi, located west of the town.

Primary credit for the publication of this narrative and genealogical
material goes to V. A. Kallaur, who discussed the shrine of Qara-khan,
and the legend about it, in communications to the society in 1897, and in
an article that appeared in 1898’; the article in fact discussed both shrines,
and included material, evidently based on oral tradition, supplied by Col.
V. V. Pankov, as well as explanations and identifications (including gene-
alogical data) supplied by the gadi of the town, Mulla ‘Abdullah Yiinusov.
In the same year, Kallaur published the text, and a Russian translation, of
a genealogical account written by a certain “Imam-jan,” identified only
as a former gadi of the village of “Saryam” (i.e., Sayram), near Chim-
kent (now Shimkent); with it was published (but without translation) an
evidently independent “genealogy” of “Qarakhan” prepared by the same
qadi of Aulieata, Mulla ‘Abdullah Y{nusov “on the basis of historical
books™. Finally, two years later, a similar, but fuller text was published in
the same PTKLA?, this time with even less information than was supplied
in the earlier publications about the text’s provenance; evidently Kallaur

' V. A. Kallaur, “Drevniia mestnosti Auliiaatinskago uezda na starom kara-
vannom puti iz Taraza (Talasa) v Vostochnyi Turkestan,” prepared for publi-
cation in PTKLA, 2 (1898), in the Prilozheniia k protokolu ot 5 maia 1897 g.,
pp. 1-9 [p. 3]; at the session itself, a letter from Kallaur was read in which he
repeated his discussion of the tomb of Qara-khan (it included a survey of popular
traditions surrounding the tomb of “Aisha-bibi,” supplied by Col. V. V. Pankov,
who apparently added remarks on Qara-khan as well; both are published in the
Protokoly from 5 May 1897 [pp. 5-9, section 6]). These accounts were summa-
rized by A. A. Divaev in his article, “Iz oblasti kirgizskikh verovanii: Baksy, kak
lekar’ i koldun (Etnograficheskii ocherk)” (Tashkent, 1899; published separately,
from [zvestiia Obshchestva arkheologii, istorii i étnografii pri Imperaiorskom
Kazanskom Universitete, 15 [1899]), p. 7, notes 1, 2; cf. pp. 26-27, in comments
prompted by the invocation of both Awliya Ata and ‘A’isha-bibi among the pro-
tective spirits summoned by a Qazaq bagsi.

2 PTKLA, 2 (1898), Prilozheniia k protokolu ot 29 avgusta 1897 g., pp. 13—
16 (with two headings, “K rodoslovnoi Auliiaatinskago sviatago Karakhana”
{pp. 13-15}, and “Rodoslovnaia Karakhana, sostavlennaia kaziem Mulloi-Ab-
dulloi lunusovym na osnovanii istoricheskikh knig” [p. 16]).

3 “Rodoslovnaia Karakhana, patrona gor. Auliiaata,” PTKLA, 4 (1899).
pp- 87-91. See the Introduction to the present volume, by Ashirbek Muminov and
Zikiriya Zhandarbek, for further discussion of this version.
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was responsible for this text as well (given its connection with the town,
and shrine, of Awliya Ata).

Following these publications, however, attention to such genealogical
texts waned, and no additional versions were published or identified dur-
ing the entire Soviet era; in general, the scholarly study of religious life
in Soviet academic establishments was under rigid constraints, especially
with regard to ongoing matters of religious life, but even with regard to
historical issues as well, and such texts, as well as the oral accounts that
appear likewise to have kept similar traditions alive, were inevitably ig-
nored, not only because they were fundamentally religious in their focus
and in their ‘construction’ of history, and not only because positivist histo-
rians regarded them as of little value as ‘sources’ on the history they pur-
ported to present, but also because the ‘raw material’ for their study — the
manuscripts containing the texts — were preserved among families who
understood that the religious and social privileges the texts affirmed were
intensely problematical in the context of Soviet society.

My own interest in these texts arose initially in connection with my
research on the history of Sufi communities in Central Asia; it was in
1984 — at a time when Sufi material, as well, was still largely ignored in
Soviet scholarship — while working at the former Institute of Manuscripts
in Tashkent, that [ came across two copies of the work of Ishaq Khwaja,
in which the narrative and genealogies were included. A brief study of
the narrative, based on the two manuscript versions available to me, was
presented at a conference in 1987, and was published in 1990.% I brought
copies of the article to colleagues during another research trip to Tashkent
in 1991, which gave me an opportunity to collect additional manuscript
versions of this work. It was also during this visit that | had the good for-
tune to meet Prof. Ashirbek Muminov; the present collaborative work is
ultimately the result of that meeting over 16 years ago.

In 1992 I returned to the text, in connection with an NEH-fellowship
project on conversion narratives in Islamic Inner Asia; [ prepared an edi-
tion and translation of the text from various manuscripts of the work of
Ishaq Khwaja, and was in the process of further annotating the text and

* Devin DeWeese, “Yasavian Legends on the Islamization of Turkistan”,
Studlies in Altaic Civilization 111 (= Proceedings of the 30™ Meeting of the Perma-
nent International Altaistics Conference (PIAC), Bloomington, 1987), ed. Denis
Sinor (Bloomington: Research Institute for Inner Asian Studies, 1990: Indiana
University Uralic and Altaic Series, Vol. 145), pp. 1-19.
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translation, based on additonal versions or echoes of the narrative I had
found (including the versions published in PTKLA, which had not been
available to me earlier, as well as some of the manuscript versions re-
corded from the 17%-20" centuries, the supplementary texts from the first
volume), when I received from Prof. Muminov, in 1993, a text edition of
one of the nasab-namas, which he and Zikiriya Zhandarbek had recently
published®. From their comments in that work’s introduction, I realized
that Dr. Zhandarbek had been collecting such genealogical texts since the
late 1980s, and that he and Prof. Muminov had already collected many
additional versions; it was clear that these texts added an important dimen-
sion to the contemporary resonance of the narrative I had known chiefly
through the 14™-century work of Ishaq Khwija, and that the additional
versions might be compared profitably both with that earlier version, and
with other versions. Another research trip in 1995 gave me the opportu-
nity to meet Dr. Zhandarbek, and Prof. Muminov was gracious enough to
share with me copies of many nasab-namas; through further correspon-
dence and additional publications by both these scholars, I could see the
collection and analysis of the rasab-namas proceeding. In the meantime,
in 1999, [ published an article exploring several issues in the interpretation
of these texts, in connection with my ongoing work on the history of the
Yasavi Sufi tradition®; for the most part, however, other projects prevented
me from returning to the texts and the problems they presented.

In 2001, however, I learned that two German colleagues, Anke
von Kiigelgen and Michael Kemper, had received funding for a project
that would allow for collaborative work, involving also Prof. Muminov
and Dr. Zhandarbek as well as other specialists in Uzbekistan and Ka-
zakhstan, that would result in the preparation of text editions of the nasab-
namas collected so far; the project was then underway, and the partici-
pants kindly asked for my comments on the volume, and asked me to sup-
ply a foreword. [ agreed, and discussed the project further with Prof. von
Kiigelgen and Prof. Muminov in Tashkent in the fall of 2003; 1 received
the draft in 2004, and by the late winter of 2005, in a series of exchanges

5 Safi ad-Din Orin Qoylaqi, “Nasab-nama”, ed. Ashirbek Qurbanuli Mumi-
nov and Zikiriya Zamankhanuli Zhandarbekov (Tiirkistan: “Miira,” 1992).

¢ Devin DeWeese, “The Politics of Sacred Lineages in 19th-Century Cen-
tral Asia: Descent Groups linked to Khwaja Ahmad Yasavi in Shrine Documents
and Genealogical Charters”, [nternational Journal of Middle East Studies, 31/4

(1999), pp. 507~530.
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with Prof. von Kiigelgen and Prof. Muminov, I outlined some suggestions
and recommendations for what was already an impressive work, and also
mentioned some additional materials (including the Kabul manuscript of
Ishaq Khwaja’s work) that had not been known or available to the origi-
nal project’s participants. As a result of these exchanges, the outlines of
the present format were established: it was agreed to split the work into
two volumes, on a roughly chronological basis, with the version of the
narrative from the work of Ishaq Khwaja and subsequent echoes in Sufi
sources from the 17%-20™ centuries presented in the first volume, and the
familial nasab-namas from the 19™-20™ centuries in the second volume.
This chronological division served also, on the one hand, to highlight the
14%-century text as a historically-grounded account with an important
legacy in Sufi literature (rather than as a simple prologue for the recent
nasab-namas), and, on the other hand, to highlight the remarkable value
of the genealogical texts as living reflections of the 19" and early 20" cen-
turies (rather than as mere appendages to, or ‘corruptions’ of, the earlier
historical text).

In March, 2005, I met with Prof. Muminov in Seattle, and we agreed to
seek funding for a joint project to complete the work on the first volume,
focused on the work of Ishaq Khwaja; by chance a deadline for a new
grant program at Indiana University fell soon after our meeting, and I pre-
pared a proposal that received funding. Through the grant, Prof. Muminov
was able to spend nearly two months in Bloomington during the summer
of 2006, and this, along with our previous independent work, allowed us
to nearly complete work on the first volume; the present, second volume
was restructured through the efforts of the original collaborators, and its
publication is now also supported in part through the grant from Indiana
University.

The volumes will appear out of order, with the first volume following
the second.

* % %

The subject of the present volume — the genealogical texts from the 19®
and 20" centuries that reflect or elaborate on the narrative and genealogi-
cal framework first recorded in the 14"-century work of Ishaq Khwija —
attests to the social and religious resonance of a story of the spread of
[slam, and of its central characters, the Islamizing warrior-saints. But it is
also closely linked with the phenomenon of ‘holy families’ or sacred de-
scent groups, generally known by the designation “khoja,” whose special
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social and religious status, understood poorly by scholars during the era
of Tsarist rule in Central Asia, was ignored or suppressed during most of
the 20™ century as a result of the anti-religious policies of the Soviet state.
[ronically, now that it is possible to explore, and assert, this special status
once again, after years of neglect, there are (at least) two broad constitu-
encies for which information and research on the khoja communities is
potentially significant: first, scholars who seek to understand their roles
(social, religious, etc.) both today and in the past, as part of the religious
history and religious present of Central Asia; and second, the khoja com-
munities themselves.

What is important to keep in mind is that the goals and interests of
these two constituencies may overlap in part, but they will not and cannot
coincide entirely. This is only natural. The khoja communities, after all,
understand themselves as natural communities, bound together not only
by kinship, but by a sacred kinship rooted in the likewise sacred origins
of the broader society in which they find themselves. Scholars, however,
must try to understand the khoja communities as they understand all com-
munities — namely, as constructed social groupings bound together by a
host of cultural and ideological factors (of which kinship formulations
may be one). In the specific terms of the texts presented here, for example,
the nasab-namas are, to the khoja communities themselves, their heritage,
a hallowed record of their origins and history, with deep roots in that his-
tory; to scholars, they are the charters of group identity formulated by the
communities, developed over the course of many centuries, always open
to adjustment and alteration to reflect new circumstances, and not subject,
whether in their particulars or in their overarching vision, to historical ver-
ification (some would say, indeed, that they are wholly fictional, although
it is in this regard that an appreciation of their ‘mythic’ character ~ as
the category of ‘myth’ is understood in religious studies ~ is particularly
helpful for bridging the outlook of scholarship and the khoja communities
themselves, though it too is erected first on the side of scholarship).

With this situation in mind — i.e., a partial confluence of interests
shared by these two constituencies, but a potentially sharp division of at-
titudes and approaches as well — and with full awareness that my remarks
can properly represent only the scholarly side of the dialogue, it may be
helpful to frame some of the issues that | believe should be important for
the further study of these texts, and of the social phenomena they reflect.

() First, with regard to the textual history of the nasab-namas, it is
undoubtedly significant that virtually all of the recently recorded or iden-
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tified nasab-namas claiming, for contemporary families of Central Asia,
descent from Muhammad b. al-Hanafiya do so in the context of genea-
logical and especially narrative material that is clearly connected with the
traditions first recorded in the work of Ishaq Khwaja. That is, even when
the genealogical details, or the genealogical focus, of the 19%- and 20*-
century nasab-namas differ substantially from the details and focus of the
version found in the work of Ishaq Khwaja, they include many elements
that link them with that earlier version, confirming that they all may be
considered variants and ‘adjustments’ of the same basic tradition (even
though in some cases the adjustments may be quite substantial).

It is, of course, within the realm of possibility that these connections
reflect the independent use, as early as the 14™ century and as late as the
20, of a stock of written or oral source material, used and adjusted differ-
entially to suit the purposes of the adapters; indeed, the late (i.e., 19"- and
20™-century) nasab-namas clearly reflect the incorporation of consider-
able additional material — some genealogical, some narrative — from a
variety of sources, including oral tradition, outside the ‘basic’ framework
of the narrative known from the work of Ishaq Khwaja. For that ‘basic’
framework, however, we must acknowledge that no other trace of such
material recorded between the 14% and 19 centuries has been identified,
aside from copies of the work of Ishaq Khwaja, and the echoes of the
narrative discussed in the first volume. Thus, while it is not impossible
that the late genealogies reflect a purely oral tradition, the similarity of
the textual versions (and indeed some oral versions) with the text found
in the work of Ishaq Khwaja, published in the first volume, strongly sug-
gests that many versions, if perhaps not all, were formulated on the basis,
directly or indirectly, of the narrative and genealogical framework as pre-
sented in the text known from the work of Ishaq Khwija. In short, it is
likely that the work of Ishaq Khwaja — or more properly the narrative and
genealogical material included in it — was itself the source, direct or indi-
rect, for the many adaptations (both those that model its presentation, and
those that counter it) recorded in more recent times, in the various textual
‘families’ of nasab-namas.

This conclusion means that the dates given, in the nasab-namas from
the 19" and 20" centuries, as the dates of composition of the ‘original’
texts (linked presumably in an unbroken chain of transcription with the
extant texts from the 19"-20" centuries) cannot be accepted as authentic
indicators of the earliest “fixation in writing’ of the genealogical or narra-
tive traditions they reflect. It also means that it is most likely futile to look
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in the nasab-namas for significant variants or correctives to the version of
the narrative found in Ishag Khwaja’s work; while that work’s author may
indeed have made use of previously circulating written genealogical and
narrative material in formulating his account, we should not assume that
one or another of the existing nasab-namas can be counted as a reliable
record of all or part of that previously circulating written material.

It also means, by extension, that the various separate traditions and
‘families’ of texts reflect a process of differentiation. That is, in the work
of ishaq Khwaja, the chief character is Ishaq Bab (even though his is not
the lineage followed in greatest explicit detail, reflecting, no doubt, a still
earlier process of differentiation), while among the texts presented here
are versions that emphasize other figures and in some cases seem con-
sciously to downplay Ishaq Bab. Other texts, that is, highlight descent
from another figure among the three Islamizing heroes, above all Ishaq
Bab’s uncle, ‘Abd al-Rahim, ancestor of a lineage which appears, in the
version from Ishaq Khwaja’s work, to intersect and overlap with the his-
torical framework of the Qarakhanid dynasty, and which is indeed linked
with the figure known as Qara-khan, and as Awliya Ata, whose shrine is
well-known in Taraz; genealogical material reflecting later generations of
this lineage no doubt has been added, on the basis of oral or written tradi-
tions that unfortunately cannot be precisely or reliably dated, to a core
of narrative and genealogical material originally reflected in the work of
Ishaq Khwi3ja.

At the same time, many of the texts incorporate genealogical and nar-
rative traditions surrounding the enormously important figure of Khwaja
Ahmad Yasavi; he is of course implicated in the tradition as recorded in
the work of Ishaq Khwaja, but the late nasab-namas provide consider-
able additional material about him and his family that seems to reflect,
likewise, the incorporation of extraneous material into that narrative and
genealogical core. The material dealing with Ahmad Yasavi includes,
significantly, both narrative accounts or fragments about his Sufi career,
and genealogical elaborations about different members of his family (the
abundant Yasavi-related lore is particularly strong in the texts presented
here as the Qara-Asman tradition, with somewhat different combinations
found in the Uriing-quylaqi and Arqilq texts); the Yasavi-related material
may itself be divided into a ‘core’ that is first recorded textually in the 18-
century Tuhfat al-ansab-i ‘alavi(as noted in the first volume), and further
additions and identifications that differ from nasab-nama to nasab-nama
(and among different recordings of oral tradition as well). Portions of both
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the ‘core’ and the additional lore, moreover, may be found in oral and
textual traditions unrelated to those presented here.

The comparison of texts such as the nasab-namas with material record-
ed from oral tradition presents special problems. It is important, above all,
to recognize the potentially fragmentary character of the information we
may find in works compiled by earlier scholars or officials, who may not
have been in a position to properly assess what they were told, or to filter
the significant from the incidental. This applies not only, with particular
complexity, to the Yasavi-related lore mentioned above, but more broadly
as well. For example, documentary material from the Farghana valley,
recently published (and incorporated into the present volume as well), in-
cludes interesting variants of the genealogical lore linked with Ishaq Bab,
including his descent from Muhammad b. al-Hanafiya and his ancestry
of Ahmad Yasavi and his brother Sadr Shaykh; this text includes an ac-
count of a certain Yiumalaq Shaykh, evidently implicated in the genealogy
traced from Muhammad b. al-Hanafiya, as a descendant of Sadr Shaykh’.
Meanwhile, traditions recorded late in the 19" century in connection with
the famous shrine of the prophet Ayylib near Jalalabad, in the eastern
Farghana valley, refer to a “lumala-khodzha-sheikh” whose descendants
were supported by a familial wagf that also supported the shrine; this “[u-
mala,” whose name clearly reflects the “Ytmalaq” of the document, was
regarded as a descendant of Ayyiib; no mention is made of Muhammad
b. al-Hanafiya, much less of his descendants or figures as late as Ahmad
Yasavi and his brother®. Does the textual version reflect a divergent ac-
count or a later stage in the development of genealogical lore regarding
Yimalaq Shaykh? Or does the Tsarist-era report reflect its author’s fa-
miliarity with the figure of Ayyab and the obscurity, to him, of Ahmad
Yasavi or Muhammad b. al-Hanafiya? Either is possible, as are both. The
point is that the two accounts appear to be in conflict, but may not in fact
be fundamentally at odds with one another; they may, rather, represent
different stages in the development of genealogical lore about the saints

7 Ashirbek Muminov and Maria Szuppe, “Un document genealogique (nasab-
nama) d’une famille de Hwaja Yasawi dans le khanat de Kokand (XiXes.),” Eur-
asian Studies (The Skilliter Centre, Cambridge/Istituto per I'Oriente C. A. Nal-
lino, Rome), 1/1 (2002), pp. 1-35.

8 M. Brodovskii, “Dve musul’manskiia legendy (1z zapisnoi knizhki)”, Turke-
stanskii literaturnyi sbornik v pol’zu prokazhennykh (St. Petersburg: Tipografiia
A. Benke, 1900), pp. 187-190.
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and the shrines, different phases of the appropriation and re-identification
of local genealogical lore for purposes of political or economic advantage,
or merely different bases of knowledge on the part of those who collected
and interpreted the traditions at different times. All these possibilities (and
more) must be considered in interpreting these sorts of texts and in com-
paring them further with material circulated in oral tradition.

[n dealing with the texts, then, while recognizing the primacy of Ishag
Khwaja’s version, it is important to stress also the fluidity of the manu-
script tradition, as well as the potential interplay of both oral and written
components of narrative and genealogical transmission in the formulation
of the texts now extant; this is clear precisely from the addition of ‘new’
material and from the occasional suppression of material known from the
version of Ishaq Khwaja, in an effort to make his uncle or his brother —
and their respective descendants — the central focus. It is also important,
moreover, to keep in mind that the texts, too, were not simply ‘copied’,
but were no doubt always subject to alteration and adjustment; that is, the
extant corpus of texts — however much it may grow through new collec-
tion efforts — is not simply a fragmentary record of a textual corpus that
existed in the past — as may sometimes be assumed (or is assumed, in any
case) with other sorts of works — but a record (no doubt fragmentary) of
different stages in the differential development, alteration, and adjustment
of multiple textual traditions.

This suggests that efforts to establish a “critical edition’ — certainly for
the entire corpus of nasab-namas linked with descendants of Muhammad
b. al-Hanafiya, but most likely for particular groupings of texts as well
(along familial or textual lines) — may in fact be futile; to some degree this
depends on precisely what texts are taken together, but it may be argued
that what is most valuable in the texts is not their ‘descent’ from a pre-
sumed original tradition, but precisely their differences and divergences.
It is thus important to note that the editors of the texts presented here have
been scrupulous in retaining ‘access’ to the variants and allowing the re-
construction, in effect, of the full diversity of the genealogical traditions;
they have walked a fine line between identifying and classifying families
of texts, on the one hand, and treating each text as an independent ‘arti-
fact’ of the remarkably diverse development of the textual tradition.

(II) Second, it is important to address the question of the proper compar-
ative framework in which the study of these texts, and of the khoja groups,
may best be advanced. The khoja groups who have preserved the texts pre-
sented here live for the most part in southern Kazakhstan and adjacent parts
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of Uzbekistan; while it is clear that these texts, and these groups, share spe-
cific features that set them apart from other traditions of holy families, and
while it is undoubtedly the case that study of these groups should strive for
an understanding that highlights local detail and specific groups’ particu-
larities rather than broadly generalized theoretical conclusions (and here,
perhaps, scholarship and the interests of the khoja communities may overlap
somewhat more closely), I would argue that at this early stage in the study of
these texts and these groups, research will benefit above all from widening
the scope of comparative study and looking for parallels elsewhere that help
clarify the dynamics of the khoja phenomenon. This is especially important
in view of the isolation, during the Soviet era, not only of these groups from
similar groups elsewhere in the Muslim world, but of ethnographic scholar-
ship in the Soviet Union from such scholarship elsewhere. While there is
clearly no ‘pure’ environment, moreover, other societies in which sacred
lineages are prominent historically and at present may not have undergone
the same kind of wrenching social, economic, and religious upheavals that
have helped obscure patterns of religiously-defined communal identity in
the former Soviet world. It is thus important to take stock of both the past
and the present of such groups, in other times and in other places, to learn
ways to better understand and interpret the khoja phenomenon and the oral
and written traditions that reflect it.

To begin with, while scholarship specifically focused on the written
genealogical traditions preserved among such groups was exceedingly
sparse, there was somewhat more attention to the khoja phenomenon
among the Qazagqs, dating back to the 18" century’. Recognition of the

? The khojas among the Qazaqs were mentioned already in P. I. Rychkov’s
Topogrdfiia Orenburgskaia (SPb., 1762), and in P. S. Pallas, Puteshestvie po
raznym provintsiiam Rossiiskoi imperii, ch. 1 (SPb., 1773), pp. 579 (Pallas men-
tions them as “honored persons of ancient lineage);” see also, from the same
period, the work of I. G. Georgi, Opisanie vsekh v Rossiiskom gosudarstve obitai-
ushchikh narodov, ch. 2 (SPb., 1776), pp. 121, and the later discussion of Baron
Georges de MeyendorfY, Voyage d’Orenbourg a Boukhara fait en 1820, a travers
les steppes qui s'étendent a l'est de la Mer d’Aral et au-dela de I’ancien Jax-
artes (Paris: Librairie Orientale de Dondey-Dupré Pére et Fils, 1826), pp. 29-30.
Qazaq customary law codified under Russian rule in 1824 provided that the fine
for murdering a khoja was equal to the fine for seven ordinary persons; see Valen-
tin A. Riasanovsky, Customary Law of the Nomadic Tribes of Siberia (Tientsin,
1938; repr. Bloomington: Indiana University Uralic and Altaic Series, vol. 48,
1965), p. 16; the same point is noted, from a passage in Levshin’s Opisanie kir-
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khojas as a special class of the elite, defined in terms of descent from the
Prophet, from one of the first four Caliphs, or from Muslim saints grew
during the second half of the 19" century'’, when we find also the first
references to traditions, and groups, reflected in the texts presented here''.
In Soviet-era scholarship, khojas among the Qazaqs were discussed al-
most exclusively from the perspective of historical ethnography, as com-
munities that were formerly prominent, but not as ongoing, living social
groups'?; virtually no attention was given to the specific traditions of in-

giz-kazach'ikh, ch. 111, in Stepnoi zakon: Obychnoe pravo kazakhov, kirgizov i
turkmen, ed. A. A. Nikishenkov and Iu. I. Semenov (Moscow: Staryi sad, 2000),
p. 24. A document from 1852, noting that beyond the 16 tribes of the Qazaq Junior
Horde, there were “several tens of thousands of Qazaqgs from the Khodzha tribe/
clan” (rod), who were esteemed above all other Qazaq clans/tribes because they
belonged to a “clerical order” (dukhovnyi san), is cited in: Zhanuzak Kasymbaev,
Gosudarstvennye deiateli Kazakhskikh khanstv XVIil-pervoi poloviny XIX vv.,
vol. 4: Zhangir Khan (18011845 gg.) (Lichnost’ vo vzaimodeistvii s nomadnym
obshchestvom i sopredel 'nymi regionami) (Almaty: “Nash Mir,” 2001), pp. 12.

10 See the brief accounts of khojas in N. 1. Grodekov, Kirgizy i karakir-
gizy Syr-Darinskoi oblasti, t. 1, luridicheskii byt (Tashkent, 1889), pp. 5, 7,
and in G. A. Arandarenko, Dosugi v Turkestane, 1874—1889 (SPb.: Tipografiia
M. M. Stasiulevich, 1889), pp. 144-145. See also the discussion of khojas in Al-
len J. Frank, Muslim Religious Institutions in Imperial Russia: The Islamic World
of Novouzensk District and the Kazakh Inner Horde, 1780-1910 (Leiden: Brill,
2001), pp. 278-281.

11 See A. K. Geins, “Dnevnik 1866 goda. Puteshestvie v Turkestan,” in So-
branie literaturnykh trudov Aleksandra Konstantinovicha Geinsa, vol. 2 [St.
Petersburg: Tipografiia M. M. Stasiulievicha, 1898], pp. 1-429 [pp. 57, 279],
and Geins, “Upravienie Tashkentom pri kokandskom vladychestve,” Sobranie
literaturnykh trudov, vol. 2, pp. 430-536 [p. 494]; he mentions descendants of
“Mugamet-Khanafie-Aulie,” who were known as “Khanafie-Karagans” or as
“Karagan-khodzha-Khanafie,” terms clearly reflecting the name “Qarakhan” and
descent from Muhammad b. al-Hanafiya.

12 The khojas among the Qazags are briefly mentioned in V. V. Vostrov and M.
S. Mukanov, Rodoplemennoi sostav i rasselenie kazakhov (konets XIX-nachalo
XX v.) (Alma-Ata: Nauka, 1968), and given somewhat longer treatments in S. Z.
Zimanov, Obshchestvennyi stroi kazakhov pervoi poloviny XIX veka (Alma-Ata:
[zd-vo AN KazSSR, 1958), pp. 221-223, and M. Bizhanov, “Sotsial’nye kat-
egorii kazakhskogo obshchestva X VIII veka v trudakh russkikh uchenykh,” Ka-
zakhstan v XV-XVII vekakh (Voprosy sotsial 'no-politicheskoi istorii (Alma-Ata:
Nauka, 1969), pp. 160-170. See also the discussions in such antireligious works
as Sh. B. Amanturlin, Predrassudki i sueveriia, ikh preodolenie (na materialakh
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dividual khoja communities. To be sure, down to the end of the Soviet
era, scholarship was aware of the kkhoja phenomenon, but had described
it only in the vaguest of terms, and the full range of khoja groups among
the Qazaqgs remained inadequately described, with many groups left es-
sentially unidentified; it was primarily the contributors to this volume who
were responsible for beginning the serious and substantive study of khojas
in the Syr Darya basin. Nevertheless, it is obviously important to seek out
and incorporate, interpret, and explain the data recorded, in these earlier
accounts, about kfoja groups among the Qazaqs; in some cases, the earlier
accounts reflect, from a different perspective, precisely the same period
that produced the nasab-namas themselves. In addition, we may note re-
cent research on khoja groups, and their nasab-namas, published by oth-
ers, beyond the contributors to the present volumes'?; while in most cases

izucheniia sel’skogo naseleniia Kazakhstana) (Alma-Ata: Kazakhstan, 1985),
p. 120, and K. Shulembaev (Obraz zhizni, religiia, ateizm (Obshchee i osobennoe
v obraze zhizni i religioznykh verovaniiakh kazakhov i voprosy ateisticheskogo
vospitaniia) [Alma-Ata: Kazakhstan, 1983}), pp. 260-261.

B See, for example, R. M. Mustafina, Predstavieniia, kulty, obriady u kaza-
khov (v kontekste bytovogo islama v luzhnom Kazakhstane v kontse XIX-XX wv.)
(Alma-Ata: Qazaq universiteti, 1992); M. Mirkhaldarov, Khoja Ahmdid Ydssaviy,
Shdjdrdi sdadat (Chimkent, 1992); and a fragmentary genealogical scroll, pub-
lished in facsimile and described (with many misunderstandings) in a small bro-
chure, by Miikhamedrakhim Zharmiikhamediili, “Nasab-nama”/“Rodoslovnaia
Khodzhi Akhmeta [asavi” (Almati: Daur, [995); the latter version was republished,
in Qazaq transcription, in Qozha Akhmet Yasaui, Khikmet zhinaq (Almaty: Zhalin,
1998), pp. 617-618, and appeared also in the problematical work of Kemal Eraslan,
Mevlana Safiyyli’d-Din, Neseb-ndme Terciimesi (Istanbul: Yesevi Yayincilik,
1996). Additional 19"-century nasab-namas (including some linked to Ishaq Bab)
are discussed (on the basis of research in the region of Tashkent and southern Ka-
zakhstan), in Ali Abbas Cinar, “Orta Asya Tirk Kiiltiiriinde {sanhk Gelenegi,”
Bilig, 1 (Spring 1996), pp. 55-59 (without reference to much relevant scholarship).
Despite the title, there is material focused on “Isqaq Bab” among the narratives
published by S. Qurbanqozhaev, “Qozha Akhmet Yisaui turali angiz-anggimeler,”
Yasaui taghilimi (Turkistan: “Miira” baspagerlik shaghin késiporni/Qozha Akhmet
Yasaui atindaghi Khaliqaraliq Qazaq-Tiirik Universiteti, 1996), pp. 132—141. See
also the more recent studies of Zylikha Omirbekqizi Ibadullaeva, Qazag khalqgining
qiramindaghi qozhalar (tarikhi-étnografiyalig zertte), Tarikh ghilimdarining kan-
didati ddrezhesin alu iishin dayindalghan dissertatsiyaning avtoreferati (Almaty,
2001), and 1. V. Erofeeva, Rodoslovnye kazakhskikh khanov i kozha XVII-XIX vv.
(Istoriia, istoriografiia, istochniki) (Almaty: TOO “Print-S,” 2003). In addition
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it has not been as systematic as what is presented here, it will be important
to take stock of it and to integrate or account for divergent findings.

It is also important to stress, moreover, that khojas are found through-
out Central Asia — in some cases the very same groups known from the
Syr Darya valley are reported dwelling further south as well (see below) —
and a proper assessment of the complex of issues surrounding the histori-
cal origins and development of these groups will require an approach that
cuts across the new national boundaries of Central Asia, and suspends,
in historical terms, the national identities and labels fixed during the So-
viet period'. Of special importance, both because of the prominence of
the phenomenon and because of the extent to which Soviet-era ethnog-
raphers studied it, is the case of the six ‘holy tribes’ (one of which is
called “khoja”) among the Tiirkmens'?; the Tiirkmen examples suggest

to the rich discussion of gozhas among the Qazaqs in Bruce Privratsky’s Muslim
Turkistan, see also Bruce G. Privratsky, ¢ ‘Turkistan Belongs to the Qojas’: Local
Knowledge of 2 Muslim Tradition,” Devout Societies vs. Impious States? Transmit-
ting Islamic Learning in Russia, Central Asia and China, through the Twentieth
Century: Proceedings of an International Collogquium held in the Carré des Sci-
ences, French Ministry of Research, Paris, November 12—13, 2001, ed. Stéphane A.
Dudoignon (Berlin: Klaus Schwarz Verlag, 2004; Islamkundliche Untersuchungen,
Band 258), pp. 161-212. For a nasab-nama of the Qorasan khojas, see Khorasan
qozhalar shezhiresi: AbdY Zhalil Bab iirpaqtarining shezhiresi (Turkistan: Miira,
1994); see also Tinisbek Qongiratbaev, Ertedegi eskertkishter: Sir boyining ezhelgi
tarikhi men madenieti (Zertteu) (Almaty: Oner, 1996), pp. 115—117. Further afield,
on the Sunags, regarding whom classifications vary, see Qongiratbaev, Erfedegl
eskertkishter, pp. 100—105, and the quite peculiar work of Zh. E. Erzhanov, Su-
naqtar zhdne Sunaq galasi (Almaty: Ghilim, 1996).

" Most work on these groups was in fact produced during the Soviet era. For
an overview of ethnographic treatments of &hgja groups in Central Asia, with
special attention to groups among the Qazaqgs, Uzbeks, Qaraqalpags, Tiirkmens,
and Tajiks, see R. la. Rassudova, “Termin khodzha v toponimike Srednei Azii,”
Onomastika Srednei Azii (Moscow: Nauka, 1978), pp. 115-128; see also the
same author’s “Semeinye gruppy: Odna iz form organizatsii truda v oroshaemykh
raionakh Srednei Azii (XIX-pervaia polovina XX v.),” Strany i narody Vostoka,
25 (1987), pp. 68-88. Khoja groups among the Uzbeks and Tajiks are discussed in
B. Kh. Karmysheva, Ocherki etnograficheskoi istorii iuzhnykh raionov Tadzhiki-
stana i Uzbekistana (Po étnograficheskim dannym) (Moscow: Nauka, GRVL,
1976), pp. 64, 69, 131, and esp. pp. 148-153.

5 See S. M. Demidov, Turkmenskie ovliady (Ashkhabad: Ylym, 1976);
V. N. Basilov, “O proiskhozhdenii Turkmen-Ata (prostonarodnye formy sred-
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interesting possibilities with regard to the origin of such ‘holy families,’
and the broader phenomenon of khojas in Central Asia likewise suggests
particular links between such groups and the structures and traditions of
Sufi communities.

It is not only the broader world of Central Asia, however, that offers
potentially instructive parallels to assist in our understanding of the khoja
phenomenon. The origins of the Isma‘ili “khojas” of South Asia — who
are, incidentally, the only “khojas” represented by an entry in the Ency-
clopaedia of Islam, suggesting the primitive state of our knowledge of
the title, its application, and the groups it came to designate — are like-
wise poorly understood, and have been studied in the context of sources
and suppositions quite comparable to those known in the case of Central
Asian khoja groups; the Isma‘ili khojas as well possess genealogical and
legendary traditions, oral and written, about their familial origins, but their
history has been discussed, since colonial times, both in terms of their sup-
posed “foreign” origins (a concept administratively meaningful in the 19
and 20" centuries, but hardly earlier), and in terms of their connections
with the process of conversion to Islam'®. Further afield, and without the

neaziatskogo sufizma),” in Domusul’manskie verovaniia i obriady v Srednei Azii
(Moscow: Nauka, 1975), pp. 138-168; and Basilov’s “Honour Groups in Tra-
ditional Turkmenian Society,” Isiam in Tribal Societies: From the Atlas to the
Indus, ed. Akbar S. Ahmed and David M. Hart (London: Routledge & Kegan
Paul, 1984), pp. 220-243.

16 See the discussion of Michel Boivin, “New Problems Related to the History
and Tradition of the Agakhani Khojas in Karachi and Sindh,” Journal of the Paki-
stan Historical Society, 46/4 (1998), pp. 5-32; and see further Ali S. Asani, “The
Isma‘ili ginans: Reflections on Authority and Authorship,” Mediaeval Isma 'ili
History and Thought, ed. Farhad Daftary (Cambridge: Cambridge University
Press, 1996), pp- 265-280, reprinted in /ndias Islamic Traditions, 7111750, ed.
Richard M. Eaton (New Delhi: Oxford University Press, 2003), pp. 285-310,
Asani’s “The Khojahs of Indo-Pakistan: The Quest for an Islamic Identity,”
Journal: Institute of Muslim Minority Affairs, 8 (1987), pp. 31-41, and Raj Ku-
mar Han’s, “The Legitimation of the Agha Khan’s Authority over the Khojas of
Western India under Colonial Dispensation in the Nineteenth Century,” Islamic
Culture, 71/3 (1997), pp. 19-35. As in the case of the Russians in Central Asia,
the British in the subcontinent appear to have interpreted these groups’ claims of
sacred ancestry (whether in terms of descent from sayyids or Caliphs or Muslim
conquerors or saints) as indicative of particular “national” (e. g., “Arab”) origins,
but also entertained conjectures that they reflected a particular caste group and its
adoption of Islam.
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shared label “khoja,” a host of anthropological studies of the social roles of
saintly lineages elsewhere in the Muslim world — above all, North Africa—
may help us better delineate what, among the kkojas of Central Asia, is
truly local, and what reflects much broader, perhaps universal, patterns of
the genealogical domestication of sainthood in Islamic societies'’; in any
event, these and other examples should caution us against insisting too
firmly on the distinctiveness of the khoja phenomenon among the Qazags,
or among nomads, or in Central Asia, etc., even if we still have much to
learn about the local and the particular in these contexts.

Of special and direct relevance for the study of the traditions presented
here is evidence that khoja groups elsewhere in Central Asia appear to
have retained consciousness of specific links to kfioja communities among
the Qazags, or along the middle Syr Darya valley (including the region
of Tashkent and other parts of present-day Uzbekistan), even after the
Russian conquest. Material on khoja groups dwelling in the Zarafshan
valley, in Mawarannahr, recorded soon after the Russian conquest, shows
not only the prominence of these communities, but their close connections
with groups reflected in the nasab-namas presented here; it shows that

17 See Ernest Gellner, Saints of the Atlas (Chicago: University of Chicago Press, 1969),
a seminal, if somewhat positivistic, discussion of the roles of saintly lineages; Vincent
Crapanzano, The Hamadsha: A Study in Moroccan Ethnopsychiatry (Berkeley and Los
Angeles: University of California Press, 1973), of relevance to the healing functions of-
ten assumed by khojas; Allan Christelow, “Saintly Descent and Worldly Affairs in Mid-
Nineteenth Century Mascara, Algeria,” International Journal of Middle East Studies, 12
(1980), pp. 139-155; Raymond Jamous, Honneur et baraka: Les structures sociales tra-
ditionelles dans le Rif (Paris: Editions de la Maison des Sciences de I’'Homme, 1981),
esp. pp. 191-219 (of interest for its focus on the genealogical formulation of sacrality and
on specific functions, above all healing and mediation, with attention also to the role of
“I’ancétre fondateur” [pp. 194-196], reminding us that in other cases too, the pivotal figure
in the descent line claimed by the khojas is often not the Prophet or some other familiar
early figure [i.e., a Caliph], but the intermediate saint who gives the lineage its name); and
Rahal Boubrik, Saints et société en Islam: La confrérie ouest saharienne Fadiliyya (Paris:
CNRS Editions, 1999), exploring the complex of sacred family, Sufi lineage, and tribal
formation, followed into the colonial era as well (with a good discussion of genealogi-
cal prestige, pp. 65-84). Of special value for comparative purposes is the study of Mon-
dher Kilani, La construction de la mémoire: Le lignage et la sainteté dans ['oasis d'El
Ksar (Paris: Editions Labor et Fides, 1992; “Religions en perspective,” ed. Henry Pernet,
No. 5), with its discussion of sacred lineages in an oasis community with close ties to

neighboring nomads.
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these khoja communities traced their lineage to figures such as Muham-
mad b. al-Hanafiya, Awliya Ata, Khurasan Ata, and Ahmad Yasavi, and
that several groups recalled their move to the Zarafshan valley from their
original homelands near Turkistdn or in the Dasht-i Qipchaq'®. It is less
clear whether these groups’ consciousness of such ties has survived the
new political and ‘national’ borders drawn in Soviet times'®, but when
dealing with a phenomenon so self-consciously opposed to the modern,
‘national’ and ‘ethnic’ modes of defining communal identity, we must

8 See A. D. Grebenkin, “Melkiia narodnosti Zaravshanskago Okruga,” in
Russkii Turkestan: Sbornik, izdannyi po povodu Politekhnicheskoi Vystavki
(Moscow, 1872), vyp. 2 (Stat’i po étnografii, tekhnike, sel’skomu khoziaistvu
i estestvennoi istorii), ed. V. N. Trotskii, pp. 110-119 (the khojas are discussed
on pp. 117-119, with disparaging comments about the authenticity of claims by
the khoja groups mentioned); Grebenkin’s material was summarized in a survey
of the Zarafshan district by L. N. Sobolev, “Geograficheskiia i statisticheskiia
svedeniia o Zeravshanskom Okruge s prilozheniem spiska naselennykh mest
Okruga,” Zapiski Imperatorskago Russkago Geograficheskago Obshchestva po
otdeleniiu statistiki, 4 (SPb., 1874), pp. 163-454 + prilozheniia [p. 311]. Among
the khoja groups found in Zeravshan okrug outlined by Grebenkin and Sobo-
lev are (1) the Ak-siak-khodzha, descendants of Muhammad b. al-Hanafiya, who
came from Khodzhent; (2) the Ak-siak-khodzha-kazak, descendants of Awliya
Ata, who came from Qarnaq, near Turkistan; (3) the Khodzha-bakhshaish, de-
scendants’ of “the saintly Khorosan-ata,” who came from the Dasht-i Qipchag;
and (4) the Khodzha, descendants of “Khodzha-Akhmed-isavi,” who came from
the environs of Turkistan.

" The “Qarakhan” khojas (the “Karagan” mentioned by Geins) clearly re-
tained this designation into the Soviet era; Karmysheva (Ocherki, pp. 113, 151)
mentions groups by this name dwelling in villages of the Zarafshan valley, and
among “Tajik-speaking Arabs” of the region of Kulab in Tajikistan (their “Arab”
identity evidently reflects their understanding of their genealogical heritage). An-
other Uzbek ethnographer writes that “Karakhani” groups dwelling in the middle
Zarafshan region, in the Bukharan oasis, and along the upper Qashga Darya, but
concludes, from their self-designation, that they must be “the remainder of the
multitribal population of the Karakhanid period (tenth to twelfth centuries);” see
K. Shanijazov, “Early Elements in the Ethnogenesis of the Uzbeks,” The No-
madic Alternative: Modes and Models of Interaction in the African-Asian Des-
erts and Steppes, ed. Wolfgang Weissleder (The Hague/Paris: Mouton, 1978),
pp. 147-155 [p. 149]). Karmysheva likewise mentions a group called “Khojade-
vana” among the “Tajik-speaking Arabs” dwelling in the vicinity of Kulab in
Tajikistan (Ocherki, p. 113); on the “Duana” khojas of the Syr Darya basin, see
Muminov, “Die QoZas,” pp. 196-198.
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avoid the tendency to view the study of khoja groups in ethnic or national
terms; we must also expand our notions regarding where material relevant
to and helpful for our understanding of the kkoja phenomenon, and of
particular khoja traditions, may be discovered.

(IIl) Third, study of the khoja groups and of genealogical texts such as
those presented here inevitably raises a host of problems associated with their
classification. The first and most obvious, perhaps, is the basis for a classifica-
tion: should it be based on texts, on social groupings, or on some combina-
tion? In principle, the two bases should coincide, with textual ‘branchings’
reflecting familial branchings, but in fact this is not always the case, and quite
independent groups may appeal to the same generational branching in tex-
tual terms. If we consider that, in 1930, the number of families of “shaykhs”
who regarded themselves as relatives of Ahmad Yasavi alone was estimated
at around 200%, we may appreciate just how many versions of such nasab-
namas might still be preserved (or reconstituted) among the still broader body
of khoja groups appealing to different sources of hereditary sanctity; classifi-
cation is thus essential in order to make sense of the material.

Classificatory schemes may vary, to begin with, from informant to
informant, and different versions (or fragmentary versions) of the same
‘family’ of genealogical texts may suggest different classifications; as in
the case of editing texts, researchers must walk a fine line between impos-
ing a single classificatory scheme, however well-founded and well-rea-
soned on the basis of the best evidence, upon all data regarding the khojas,
on the one hand, and approaching each and every tradition as entirely in-
dependent and sui generis. In addition, there are clearly multiple traditions
about how many ‘basic’ khoja communities may be identified, and where
particular groups stand with regard to one another, both in terms of simple
relationship and in terms of classificatory ‘hierarchy’ (i. e., independent
groups vs. sub-groups, etc.). More important, perhaps, are the inevitable
historical changes in the understanding of khoja identity and classification;
ways of classifying the khoja groups have no doubt changed along with
ways of explaining precisely what constitutes khoja identity (see below),
and the classifications developed today on the basis of oral and textual ac-
counts should not be approached as fixed, age-old structures, but as evolv-
ing traditions reflecting both older lore and more recent understandings of
kinship, ‘ethnicity,” and religiously-defined communities.

2M. E. Masson, Mavzolei Khodzha Akhmeda lasevi(Tashkent: Syr-Dar’inskoe
otdelenie Obshchestva izucheniia Kazakstana, 1930), p. 19, n. 3.
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In any case, it must be acknowledged that there is still no reliable and
authoritative classificatory scheme for the khoja groups or for the nasab-
namas; the present volume advances the classificatory project, but the dis-
covery of previously unknown texts may reveal the need for revision, and
it is important to acknowledge that classifying the groups and the texts is a
work in progress. Earlier publications by the contributors have made this
clear?', but other studies have advanced different specific classifications
and groupings?. The uncertainties involve not only broad groupings, but
specific interrelationships, and it is not uncommon for oral and written
material to differ. This applies not only to well-recognized (but still poorly
understood) groups (e.g., are the Sunaqs themselves khojas, or a separate
group entirely?), but is especially problematical for the smaller groups and
those less well-represented by textual traditions.

The latter point suggests another broader classificatory issue that is of
special relevance for the texts in the present volume, namely the depth — in
historical and social terms — of the distinction that may be drawn between
khoja groups defined, evidently, in terms of descent from Islamizing he-
roes such as Ishaq Bab and his brother and uncle, and khoja groups de-
fined (to judge from their designations alone) from other types of saints,
above all Sufi shaykhs, who in historical terms may be dated well after
the time of those Islamizing warrior-saints (however mythically their time
may be understood). What should we conclude, for instance, from the
fact that certain groups, formally similar to those classed as khojas, trace

2l In his most extensive account prior to this volume, Muminov distinguishes
nine major groups (several with further subdivisions), as well as other, small-
er groups; see Afirbek K. Muminov, “Die QoZas: Arabische Genealogien in
Kasachstan,”” Muslim Culture in Russia and Central Asia from the 18th to the
Early 20th Centuries, vol. 2: Inter-Regional and Inter-Ethnic Relations, ed. Anke
von Kiigelgen, Michael Kemper, and Allen J. Frank (Berlin: Klaus Schwarz Ver-
lag, 1998; Islamkundliche Untersuchungen, Bd. 216), pp. 193-209. Earlier works
include somewhat different groupings.

22 See, for example, the ten groups identified by Mustafina, Predstavieniia,
pp. 5253 (on the basis of particular region), and the curious presentation, inte-
grating qozha groups into and among the Qazaq tribes and zhiizes, in Zharilgap
Beysenbayuli, Qazaq shezhiresi (Almaty: Atamiira, 1994), pp. 95-101 (much in
this work, in particular its account of its ‘sources’ [pp. 92-93], has an improb-
able ring, but it may become ‘authoritative’ nonetheless, even among some khoja
groups themselves). Both these accounts include specific reference to groups and
lineages reflected in the present volume.
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their natural descent to the family of Khwaja Ahmad Yasavi, without also
stressing (or hiding, for that matter) his descent from Ishaq Bab, while
for other groups the focus is, rather, the earliest generations (Ishaq Bab or
Muhammad b. al-Hanafiya), with Ahmad Yasavi ignored or simply not
highlighted, and for still other groups, Ahmad Yasavi may be mentioned
as another illustrious descendant of the lineage that produced the contem-
porary (or 19"-century) family, without being highlighted as somehow an
‘ancestral’ figure?

In some cases, that is, as with the texts and groups reflected here, the fo-
cus is clearly on the earliest figures, in terms of the ‘source’ of sacralization
and of the focus of group identity. Yet in other cases, it seems equally clear
that the ancestral ‘focal point’ of a sacred genealogy for a particular family
was a saint of the 13" or 14® century, for example, even though that saint’s
further descent from some earlier hallowed figure (a Caliph, the family of
‘Ali, etc.) might be mentioned,; to be sure, some observers noting such tradi-
tions might highlight the earlier, better-known figure rather than the later
saint, but usually the group’s focus of identity can be determined by other
means, without the ‘distorting” influence of such an observer’s report (based
as it was on “a little learning”). Yet the fact remains that sacred descent is
cumulative, and that a 13*-century Sufi saint may well have claimed (or had
claimed for him) descent from one of the first four Caliphs; how then should
we understand the significance of traditions that emphasize, respectively,
the Caliph or the Sufi saint as the central factor in their sacrality?

The question is only complicated by the seeming predominance of tradi-
tions emphasizing descent from a particular Sufi saint. Indeed, groups identi-
fied in terms of such descent are well represented among early discussions of
khoja groups. Writing in the latter 19" century, for instance, Muhammad Salih
Khoja Tashkandi noted the prominence of shajaras or nasab-namas among
many “clans” (drigh) in the vicinity of Tashkent; the specific examples he
mentions, naming particular descent-groups, are the descendants of four well-
known saints of Tashkent with prominent shrines, namely “Shaykhavand-i
Tahir” (somewhat garbling the name of a 14®-century figure), Imam Qaffal
Shashi (a 10™-century jurist), “Shaykh Zayndin Kah-i ‘Arifan” (13* century),
and the famous Zangi Ata (probably 13% century as well)?; family traditions
linked to each of these figures are still prominent today*.

2 Tarikh-i jadida-yi Tashkand, MS IVANUz 7791, f. 935b.
24 See, for instance, the genealogical texts discussed for the third of these
figures in V. A. Levina-Bulatova, “K istorii mavzoleia Zein-ad-Dina,” in Arkhi-
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Yet another glimpse of particular khoja and sayyid families (see be-
low on this distinction) is offered, from the mid-19" century, by the fa-
mous Chokan Chingisovich Valikhanov, who outlined the major groups
of prominence in the khanate of Khogand. The six groups he mentions
include one, of ‘Umari descent, linked to the family of Shaykh Ahmad
Sirhindi; another is the “Kashghar khojas,” descendants of the famous
Makhdim-i A‘zam; a third he lumps together as the “Turkestan khojas,”
whom he regarded as belonging to “a pure line of sayyids,” and who he
says dwell in the town of Turkestan or are “dispersed among the Qazaqs,”
with whom “many of them nomadize, and because of their ignorance
they have lost the respect of settled Central Asians.” Two other groups he
identifies in terms of a specific locality (and in one case he links a group
with a ‘medical’ occupational specialty); the sixth Valikhanov identifies
as the descendants of Shaykh Khavand-i Tahir, and he adds, “Aside from
these, there are also many other insignificant families who claim the title
‘khoja>>.

From still later, and from yet another region, we find frequent discus-
sion of khoja groups in the memoirs of the famous Soviet Tajik writer
Sadriddin Aini (1878-1954), in connection with his native village, near
Bukhara. Aini first refers to khojas collectively, as a “community” on a
par with three others (Tajiks, Arabs, and Urganjis) who together com-
prised the population of his native town, and then subdivides the khojas
into four “tribes” whose designations link them with specific ‘medieval’
figures (rather than with Caliphs or with ‘Alids); among the four are the
Sayyid Ata’1 and Saktaragi khojas, the former linked to a prominent Yasavi
saint, the latter implicitly with a lineage of Kubravi shaykhs known from
the 16" century. Members of the khoja groups, moreover, were regarded
as healers, and employed the recitation of Sufi litanies and prayers in their
curative efforts, suggesting again that the khojas described by Aini had

tekturnoe nasledie Uzbekistana (Tashkent, 1960), pp. 75--84, and in Amanulla
Sdyyid Féyzullakhoja-oghli, “Shdykh Ziayniddin Baba sh#jirisi,” Fan vd rur-
mush, 1991, No. 10, pp. 16-17, 21.

» Ch. Ch. Valikhanov, “O sostoianii Altyshara ili shesti vostochnykh goro-
dov kitaiskoi provintsii Nan-lu (Maloi Bukharii) v 1858-1859 godakh,” in his
Sobranie sochinenii v piati tomakh (Alma-Ata: Glavnaia Redaktsiia Kazakhskoi

Sovetskoi Entsiklopedii, 1985), vol. 3, pp. 97-218 [pp. 180—184; cf. pp- 49-51,
from his journal].
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more in common with the khojas whose traditions are presented here than
simply their collective designation?®.

Similar problems are posed by linking groups, and group names, reg-
istered in earlier historical sources with groups and appellations known
stilf today. This is clear in the case of the group, well-recognized histori-
cally, known as the “Awliya-yi Qarakhan,” a designation that clearly con-
nects them to the “Qarakhan” khojas identified in the traditions presented
here with the lineage of Ishaq Bab’s uncle ‘Abd al-Rahim; individuals
identified as belonging to the “Awliya-yi Qarakhan” are mentioned from
the 17% century onward, but no genealogy recorded that early has sur-
vived that could confirm for us a confluence of modes of identifying and
classifying the group (i.e., did they define themselves in terms of such
descent in the 17" century?). When we turn to groups evidently linked
with less prominent or poorly known Sufi figures of the past, these prob-
lems are compounded. We know, for instance of khoja groups named for,
and descended from, saints such as “Baqsayis Ata” or “Qawghan Ata,”
two appellations clearly reflecting the names of historical shaykhs of the
Yasavi order known (if poorly) from 17%- and 18%-century sources; yet
there is quite conflicting data regarding the “Qaughandiq” khojas®’, for
instance, and none collected so far explicitly links the group with Ibrahim
Qawghani, while traditions and classifications of the Bagsayis khojas, and
both oral and written traditions they preserve, appear to conceal any links
to the 16™-century figure of Bakhshayish Shaykh. A different sort of prob-
lem arises, finally, in connection with divergent traditions linked seem-
ingly with a single Sufi figure; the celebrated Makhdiim-i A‘zam is the an-
cestor of several well-known and historically attested lineages (based near
Samargand, near Kashghar, and elsewhere), but is also connected with
khoja groups bearing different labels (e. g., Makhdiim khojas or Qilishti
khojas).

% Sadriddin Ayni, Yoddoshtho, vol. 1 (Dushanbe: Adib, 1990), pp. 8-9 (and
see pp. 3740, 142-143); cf. the Russian translation, Sadriddin Aini, Bukhara
(Vospominaniia), 1 (Dushanbe: Irfon, 1980), pp. 3-4 (and pp. 2425, 110-112);
The Sands of Oxus: Boyhood Reminiscences of Sadriddin Aini, tr. John R. Perry
and Rachel Lehr (Costa Mesa, California: Mazda Publishers, 1998), pp. 31-34
(and pp. 58-61, 161-162).

77 See Qirbanqozhaev, “Qozha Akhmet Yéasaui turali angiz-dnggimeler,”
p. 134, and Muminov, “Die QoZas,” p. 196.
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What is important to keep in mind, in connection with these and other
references to various kinds of descent groups, is that any particular formu-
lation of the identity, character, or origin of a specific group may reflect
only a single moment in a series of shifting genealogical focuses (or other
types of focuses for framing social identity); our classifications may still
be useful, even if they reflect such a limited regional or temporal perspec-
tive on a given group or tradition, but we should be wary of assuming that
they are definitive or unchanging.

(IV) The latter discussion, regarding khoja groups defined in terms of
descent from more or less well-known Sufi shaykhs, may be of particular
interest with regard to the final issue addressed here, which is also one
of the most complex and difficult: how should we understand the origins
of the khojas, both in general and in terms of specific groups? Here the
answer is most likely that different groups reflect ditferent sorts of ori-
gins and different paths of social and conceptual development, and that
a process of convergence has been at work in reducing various modes
and sources of sacralized social cohesion and group identity to the single
rubric of khoja status (which is then further reduced to the status of a
‘universal’ marker of a particular kind of descent, i.e., descent from the
Prophet or from ‘Ali or from one of the first four Caliphs, etc.). Yet here
again, while the reductionist process has proceeded along one path, we
may presume, among the khoja communities themselves, scholarship on
these groups has added another layer of reductionist essentialism, with
sweeping definitions of what a khoja is. It is thus important, I believe, that
those interested in this question of origins, and in the specific investigation
of the material presented in the present volume, be conscious of the heavy
tendency toward reductionism and essentialism in both contexts. Under-
standing the khoja phenomenon and its genealogical traditions will be best
served if we examine such material carefully and critically, informed both
by historically observable patterns and by sociological phenomena similar
to the khoja groups elsewhere, and if we avoid approaching it with fixed
assumptions about what khojas were or are.

There is, of course, a long tradition of making such sweeping defini-
tions, and of making fine distinctions between what “khoja” signifies and
what other terms signify?®; a particularly common distinction, for instance,

% For early discussions of the khojas with explanations of their origins, see
Rychkov, Topografiia Orenburgskaia, and the excerpt of his account in A. 1. Do-
brosmyslov, Goroda Syr-Dar inskoi oblasti. Kazalinsk, Perovsk, Turkestan, Au-
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is between the descent implied by the title khoja vs. that implied by the
title sayyid (though this is belied by many explanations, such as a 17%-
century account of one of the Jhybari shaykhs of Bukhara, which refers
to him as a sayyid, and then explains, “in that country, they call a sayyid
‘khwaja’,” affirming a simple, direct equivalence®). While there may be
some degree of truth in all such identifications, to explain the term khoja
simply as referring to “local Arab descendants of the Prophet” or of the
first four Caliphs, etc., already presumes that we know clearly what the
term means and that it has always meant the same thing; in fact neither
is the case, in all likelihood, and in any event, it seems wrong, or at least
premature, to privilege such an understanding.

[t is also important to consider the proper social framework for situat-
ing the origins and identities of the khoja communities, insofar as these
communities have overlapped, historically, with a wide range of other
modes of communal identification, of which the current national modes
are only the most recent. On the one hand, it is important to recognize
that the khoja phenomenon took shape well before the national identities
that solidified during the Soviet era took shape, and that it took shape on
the basis of social principles quite unlike the ‘ethnically’ and linguisti-
cally-framed notions of communal identity privileged in the Soviet era;
the khoja groups, with their religiously-framed genealogical approach to
communal identity, are of particular interest, indeed, precisely because
they cut across ‘national’ boundaries and posed an implicit challenge to

lie-ata i Chimkent (Tashkent: Tipo-litografiia O. A. Portseva, 1912), p. 112 (kho-
jas are descendants of the Prophet); E. F. Timkovskii [E. Timkovski], Voyage a
Péking, a travers la Mongolie, en 1820 et 1821, ed. J. Klaproth (Paris: Librairie
Orientale de Dondey-Dupré Pére et Fils, 1827 [translated from the Russian origi-
nal published in St. Petersburg in 1824]), 11, p. 385 (khojas are descendants of the
Companions of the Prophet); N. V. Khanykov, Bokhara: Its Amir and its People,
tr. Clément A. De Bode (London: James Madden, 1845), pp. 234-235 (khojas
are descendants of Abii Bakr and ‘Umar, or of ‘Uthman and ‘Ali by wives other
than the Prophet’s daughters, with sayyids being descendants of ‘Uthman and
‘All by the daughters of the Prophet); Valikhanov, “O sostoianii Altyshara” (kho-
Jjas and sayyids are both descendants of the Prophet, and are distinguished from
“shaykhs,” who are descendants of the Caliphs and of “various holy men,” though
with some other applications of the titles). The Soviet-era references to khojas
noted above include similar brief definitions.

# Muhammad Tahir Nasrabadi, Tadhkira-yi Nasrabadi, ed. Muhisin Naji
Nasrabadi, 2 vols. (Tehran: Asatir, 1378/1999), 1, p. 93.
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Soviet (and post-Sovet nationalist) modes of framing group identity and
solidarity. On the other hand, it is important also not to pretend that the
social frameworks in which the khoja groups developed can somehow be
reconstituted today, or that the relatively new ‘national’ framing of khoja
identities will not itself have a major impact on khoja self-conceptions.
Nevertheless, as identities harden, and are reshaped to reflect the new na-
tional borders in Central Asia, it will be important to remain conscious of
other historically-grounded social processes that may have given rise to
these groups.

Regarding the character and origin of the khoja identity, finally, it
should be clear that from the standpoint of the khoja communities them-
selves, traditions such as those reflected in the texts presented here are
themselves sufficient explanation of their origins and identity. Not unex-
pectedly, scholars cannot take these traditions at face value, and there have
been a few earlier efforts to suggest plausible origins for these groups in
other types of social processes. Some may be readily dismissed on various
grounds (such as explanations that seek to make the khojas distant descen-
dants of some ancient favored ‘ethnic’ group, or at least the distinctive
bearers of some cultural feature that has ‘survived’ through centuries of
changes). More appealing, for various reasons, are those that link the fun-
damentally religious character of khoja identity with religiously-defined
communities, above all various groups linked in some way with Sufism;
such explanations are of particular interest also in view of the Sufi envi-
ronment in which the earliest known versions of the narrative, and of the
genealogical framework, that lie at the heart of the present volumes.

One such explanation was offered by the Soviet ethnographer Karmy-
sheva, who noted the phenomenon of exclusive tribal affiliations to partic-
ular Sufi ishans or pirs, and suggested that khoja groups were linked with
this process®. To be sure, her description of such communal attachments
was quite vague, and she did not offer any explanation for the communal
attachments themselves; it may be suggested that greater historical depth
might provide some answers in this regard, through historical patterns of
communal affiliations with Sufi shaykhs in the framework of the Islamiza-
tion of nomadic communities in the aftermath of the Mongol invasions.
Another, related explanation was offered by V. N. Basilov in his studies of

% Karmysheva, Ocherki, pp. 152-153; see also her “Etnograficheskaia gruppa
‘tiurk’ v sostave uzbekov (Istoriko-étnograficheskie dannye),” Sovetskaia ét-
nografiia, 1960, No. 1, pp. 3-22 [p. 14, n. 46].
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the Tiirkmen ‘holy tribes;” Basilov suggested that these ‘tribes’ had their
origins in Sufi communities, through the transformation of groups defined
in terms of the bonds of Sufi organizations, into communities understood
as linked by kinship, hereditarily. We need not share Basilov’s pejorative
characterization of this process (which remains hypothetical, of course) as
indicative of the ‘debasement’ of Sufism, to appreciate the potential value
of this explanation as a guideline for future research.

Such theories are especially attractive with regard to khoja groups whose
namesakes can be identified with historically identifiable Sufi shaykhs.
These may include, ultimately, even those linked to warrior-saints cred-
ited with Islamization (after all, the groups reflected in the texfs presented
here clearly honor the legacy, if not strictly speaking the direct ancestry,
of Ahmad Yasavi, while a Sufi figure such as Bakhshayish is known also
to have been assigned an Islamizing role in certain narratives). In any case
the wide reach of Sufism and Sufi communities in Central Asia from the
13" through the 19% centuries, and the close ties between Sufi communi-
ties, shrines, sacred lineages, and the sacralized labor of craft organizations,
provides multiple avenues for the impact of Sufi organizational frameworks
upon broader social structures. In this connection, the specific direction of
the transformation — i.e., the natural descendants of a Sufi shaykh maintain-
ing, or claiming to maintain, his legacy, or the spiritual heirs of a shaykh,
belonging to a community defined in terms of adherence to a Sufi tradition
through a chain of initiatic transmission, coming to be understood as a group
bound by natural descent and kinship — is perhaps less important than the
simple confluence of organizational frameworks. In any case, the organiza-
tional role of religiously-defined social bonds is a common phenomenon,
and it should not surprise us — or be excluded from plausible theories of
the origins of the khoja groups — to find a community originally defined on
religious or sectarian grounds developing into a community defined along
more ‘natural’ lines, including above all the lines drawn with the idiom of
(fictive) kinship and natural descent.

In the end, uncertainty regarding a suitable strategy for explaining
khoja origins, and potential discrepancies between scholarly explanations
and those of the kkhoja groups themselves, also require us to keep in mind
that “origins’ are not always keys to identity. That is, exploring the histori-
cal processes that produced the khoja groups may at times conflict with
the self-perception of those groups, and scholarship must take account of
this as well. The kkojas, after all, are what they say they are today, and
what they say they are will inevitably have a “historical’ component, but
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that component may or may not have anything to do with the historical
origins or process of development we can explore or suggest in scholarly
terms. Those historical processes are still worth exploring, however, not
by way of challenging these communities® own notions of their identities,
but by way of understanding broader patterns of historical development
with regard to social and religious groups; such an understanding will it-
self be incomplete, of course, if it pretends to ignore contemporary khojas’
notions of self-identity as one part of that historical development.

Devin DeWeese
Bloomington, August 2007



PREFACE

The present volume contains six important genealogical texts from
the Qozhas (khwajas) of Southern Kazakhstan, which are presented here
in the Turkic and Persian originals as well as in Russian translation. These
texts link the origin of the Qozha families in Kazakhstan to the Arab con-
quest of Central Asia, and especially to the activities of Ishaq Bab and
other saintly figures, about whose historical personalities we have little in-
formation; and they put special emphasis on the supposedly uninterrupted
bloodline going back to Muhammad b. al-Hanafiya (d. around 700-701),
a son of the fourth Caliph ‘Ali (d. 661).

Genealogy has been of utmost importance for Kazakh societies, for
the blood line determines the social, legal and political position of a given
family or clan. To be sure, today much genealogical knowledge has been
lost, and not all Kazakhs will be able to enumerate their patrilineal ances-
try down to the seventh generation, as was common under the customary
law of zheti-ata. Nevertheless Kazakh identity is still defined by “one’s
place in the ancestral kinship network™, as Bruce G. Privratsky noted in
his excellent study on Kazakh religion and collective memory'.

The Qozhas of Kazakhstan are culturally as well as socially part of Ka-
zakhstani society. As a distinct descent group, however, they regard them-
selves as standing outside the traditional tribal structure of the three for-
mer Kazakh hordes and are therefore often referred to as “non-Kazakhs™?.
While the Kazakh tribal confederations of the Great, Middle, and Junior
Hordes are regarded as the “Black Bone” (gara siiyek), the Qozhas (as
well as the Tore, the offspring of Chingiz Khan) are considered honor
groups belonging to the “White Bone” (aq siiyek)’. Accordingly, the Qo-
zha groups are not included in the numerous Kazakh genealogies (Qazaq
shezhiresi) which have been published in the last decade®.

' Bruce G. Privratsky, Muslim Turkistan — Kazak Religion and Collective
Memory (Richmond, Surrey: Curzon, 2001), pp. 115ff,, 61-62.

2 Privratsky, Muslim Turkistan, pp. 34-335, 38.

3 Abdizhapar Abdakimov called them the “Noble Bone” (asil siyek) in his Istoriia
Kazakhstana s drevneishikh vremen do nashikh dnei (Almaty: Qazaqstan, 2003), p. 428.

*See for instance Qazaq rularining shezhiresi (ushtaraudan giiralghan zhinag),
“Qalamger” shigharmashiliq alqasi (Tselinograd qalasi, 1991); Z. Sidibekov,
Qazaq shezhiresi (Tashkent: Ozbekistan, 1994); Kh. Arghinbaev, M. Miiganov,
V. Vostrov, Qazaq shezhiresi khaginda (Almaty: Atamiira, 2000).
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The genre of genealogical charters and historical narratives on Qozha
families in what is now Kazakhstan goes back at least to the late 17%, and
most probably even to sources from the 16™ century. These oldest avail-
able Central Asian manuscripts of this genre are currently being edited by
Devin DeWeese, Department of Central Eurasian Studies, Indiana Uni-
versity, and Ashirbek K. Muminov, Institute of Oriental Studies, Almaty,
Kazakhstan and will soon appear as Volume One of this publication. The
texts collected here, by contrast, all stem, in their present redactions, from
the 19" and early 20™ centuries, and are thus little helpful for establishing
the historical origins of the Qozhas and the emergence of that genre. How-
ever, they reveal interesting information about how Qozha families pre-
sented their origin, and thus legitimized their spiritual, social and political
power, in the 19" century, when the Russian Empire and the Khanate of
Khogand competed for the area of Southern Kazakhstan, as well as for our
understanding of the Qozha groups under Russian rule. It should be noted
that similar genealogies of saintly families of supposedly Arab descent
are known from many other regions of Central Asia as well as from India,
where they played similar roles in Muslim society.

In pre-Soviet times, Qozhas fulfilled eminent religious and social du-
ties in Kazakh society and were held in very high esteem. They performed
the religious services at ritual celebrations, acted as healers, and were ad-
dressed to settle disputes®. Accordingly, the relationship between Qozha
families and Kazakhs of “Black Bone” descent can be described as one of
patron and client. In addition, the “Kazakh” Qozhas have been the care-
takers of Sufi shrines, including of Kazakhstan’s most renowned mauso-
leum, that of Khwaja Ahmad Yasawi (a Sufi shaykh mostly attributed to
the 12 century) in the city of Turkestan®. As a result of these functions

S Privratsky, Muslim Turkistan, pp. 74--113, 141-146, 193-202, et passim;
DeWeese, Devin, “The Politics of Sacred Lineages in 19" Century Central Asia:
Descent Groups Linked to Khwaja Ahmad Yasavi in Shrine Documents and
Genealogical Charters,” in: International Journal of Middle Eastern Studies 31
(1999), pp. 507-530, pp. 527-528, Ne 44.

& DeWeese, “The Politics of Sacred Lineages,” pp. 514-518; A.K. Muminov,
“Die Qozas — Arabische Genealogien in Kasachstan,” in: Muslim Culture in Russia
and Central Asia from the 18th to the Early 20th Centuries, vol. 2: Inter-Regional
and Inter-Ethnic Relations, ed. by Anke von Kiigelgen, Michael Kemper, Allen J.
Frank (Berlin: Klaus Schwarz Verlag, 1998), pp. 195-199. In pre-Soviet times, lo-
cal rulers and their courts regularly performed pilgrimages to this mausoleum, and
some of them chose the vicinity of the shrine as their burial site [A. K. Muminov,
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and the ensuing prerogatives, many Qozhas possessed large properties’. In
Soviet times, the Qozhas were persecuted (especially between 1927 and
1937) and expropriated. In addition, Qozha members had to deny their ge-
nealogical identity, since the Soviets did not recognize them as a distinct
group. In consequence, Qozhas had to declare themselves as “Kazakh” or
“Uzbek” in their passports®.

Since the breakdown of the Soviet Union and the independence of
the Republic of Kazakhstan in 1991, the Qozhas have recovered some of
their former prestige, not at [east with the help of these genealogies. Many
Kazakhs still believe that Qozhas possess a spiritual “gift” (darin) to cure
and protect people, and that they are the guardians of “’the clear or pure
way” (taza jol), 1. e. of the Kazakh way of Islam. “Doing Qozha-ness”
(qozhalig qiladi) comprises recitation of the Qur’an, the production of
amulets, the performance of spiritual healing, the saying of blessings for
the client population, and to make one’s living from these occupations;
and some Kazakhs still take Qozhas as their spiritual masters®. However,
the Qozhas are no longer the unchallenged guardians and teachers of sa-
cred knowledge. With the post-Soviet development of Islamic education
in mosques and madrasas and the influx of Islamic interpretations from
abroad, the teaching of Islam is no longer restricted to the private trans-
mission of knowledge, and the Qozha interpretation of Islam faces severe
criticism from more scriptural and legally oriented trends of Islam*°. Also,

“Veneration of Holy Sites of the Mid-Sirdar’ya Valley: Continuity and Transfor-
mation”, in: Muslim Culture in Russia and Central Asia from the 18th to the Early
20th Centuries, [Vol. 1], ed. by Michael Kemper, Anke von Kiigelgen, Dmitriy
Yermakov (Berlin: Klaus Schwarz Verlag, 1996), pp. 364-365]. The shrine is well
described by the art historian Nagim-Bek Nurmukhammedov, Mavzolei Khodzhi
Akhmeda lasevi (Almaty: Izdatel’stvo “Oner,” 1980).

7 DeWeese, “The Politics of Sacred Lineages,” pp. 511, 528, Ne 44; Privratsky,
Muslim Turkistan, pp. 101, 162-167; Muminov, “Veneration,” pp. 365-366;
Muminov, “Die QoZas,” pp. 195-196.

8 Privratsky, Muslim Turkistan, pp. 2, 37, 39.

® Privratsky, Muslim Turkistan, pp. 186, 187, 194, 199, 74ff., 98-99, 102.

10 A, Sh. Nurmanova, A. K. Izbairov, “Islamic Education in Soviet and Post-
Soviet Kazakhstan (1917-2003),” in: Islamic Education in the Soviet Union and
Its Successor States, ed. by Michael Kemper, Raoul Motika, Stefan Reichmuth
(London: Routledge, forthcoming); Allen J. Frank, Islamic Popular Literature
in Kazakhstan: An Annotated Bibliography (Springfield, Virginia: Dunwoody
Press, 2007).
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new Kazakh “saints™ are emerging who adopt New Age theologies or So-
viet parapsychology to attract an audience!'.

The Qozhas also lost much of their social prestige and economic pow-
er when they lost control over the shrine of Khwaja Ahmad Yasawi to
the state, which turned this architectural monument into a museum. The
significance of Yasawi’s fame as a Turkic Muslim saint is still increasing.
The shrine attracts some 200.000 pilgrims yearly, constituting a “Second
Mecca” for the local population'?. The state controls the shrine by ap-
pointing the director of the mausoleum complex, and it uses the shrine as
a symbol for Kazakh national identity, for example on Kazakh banknotes.
In addition, a huge International Kazakh-Turkish University bearing the
name of Ahmet Yasawi, as well as a Centre of Yasawian Studies (Ahmet
Yasaui Ortalighi) for the study and spread of “Yasawian culture”, have
emerged in the direct vicinity of the shrine itself, laying claim to the leg-
acy of Yasawl.

Ahmad Yasawi figures as an ancestor of the Qozha families in almost
all genealogies published in this volume, the only exception being the Tar-

Juma-yi nasab-nama (text No. 4). However, other persons — be they leg-
endary or historical — are described by the genealogical lore in much more
detail. The prestige of most Qozha families is derived from their assumed
descent from Muhammad b. al-Hanafiya (Muhammed Anipiya in modern
Kazakh). Muhammad b. al-Hanafiya was a son of the fourth caliph ‘Alj,
who was the cousin of the Prophet Muhammad and the husband of Muham-
mad’s daughter Fatima. However, Muhammad b. al-Hanafiya was born by
another wife of ‘Alj, called al-Hanafiya (Khawla); accordingly, the Qozhas
of his descent are no direct descendants of the Prophet himself, although
they sometimes consider themselves sayyids as well®. ‘Ali is thus central
to the Qozhas’ genealogies, but this does not imply Shi‘T tendencies; the

"' Privratsky, Muslim Turkistan, pp. 182ff.

'2 Muminov, “Veneration,” p. 365; Privratsky, Muslim Turkistan, pp. 3, 31,
53ff; see also Muminov, “Die QoZas,” p. 197.

13 Sayyids are sometimes subsumed under the label of Qozhas (DeWeese,
”The Politics of Sacred Lineages,” p. 528, Ne 46; Muminov, “Die QozZas,” pp.
199-200; Privratsky, Muslim Turkistan, p. 99; idem, “ ‘Turkistan Belongs to the
Qojas’: Local Knowledge of a Muslim Tradition,” in: Devout Societies vs. Impi-
ous States? Transmitting [slamic Learning in Russia, Central Asia and China,
through the Twentieth Century, ed. by Stéphane A. Dudoignon (Berlin; Klaus
Schwarz Verlag, 2004), pp. 161-212.
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Qozha groups regard themselves as Sunnis. In addition to the twelve (out
of some seventeen) Kazakh-speaking Qozha communities claiming to be
the offspring of Muhammad b. al-Hanafiya, others claim descent from the
three other “rightly guided caliphs™ Abl Bakr (d. 634), ‘Umar (d. 644) or
‘Uthman (d. 656), or from the Prophet Muhammad himself. What all these
Qozha groups have in common is their assumed Arabic origin'*.

This claim of Arabic origin is intrinsically linked to legends of the
Islamisation of Central Asia. All genealogies gathered here tell, in slightly
different ways, how the Qozhas’ presumed ancestors ‘Abd al-Rahman Bab
and ‘Abd al-Rahim Bab, Ishaq Bab and ‘Abd al-Jalil Bab led the Arab-
Muslim armies from Syria to Central Asia, where they defeated the local
pagan or Christian and Zoroastrian rulers. These military expeditions are
presented as holy campaigns (ghazd, jihad). The ancestors of the Qozhas
fought side by side with the tubba * at-tabi ‘in, the venerated generation of
Muslims who had been in touch with the followers of the companions of
Muhammad. Accordingly, the Qozhas enjoy not only a sacred genealogy,
but also the glory of victorious fighting for the sake of God as well as
proximity to the earliest Arab Muslims. Some of the cities which the Qo-
zha ancestors allegedly conquered for Islam, or which they newly founded
in Central Asia — for instance Qara-Asman, see text No. 5 — were known
as centers of Qozha families for long periods. Some of the genealogies
provide depictions of the shrines of Qozha ancestors, thus marking what
may be labeled a “sacral topography” of Central Asia.

Another element adding to the prestige of the Qozhas is their good re-
lationship with two legendary figures, Khidr (al-Khadir) and Elias (Ilyas).
Khidr is probably the most popular saint in the whole of the Islamic world.
He is believed to visit people in order to assist them in their hour of need’.
The prophet Elias is often found together with Khidr in Islamic tradition, or
even considered to be his double. Sufis are regarded as possessing special
blessing if they are honored by a visit of Khidr or Elias. The Qozha genealo-
gies depict almost all important Qozhas as maintaining conversations with

' DeWeese (“The Politics of Sacred Lineages,” p. 528, Ne 46) discusses this
assumed origin and points to respective studies (ibid., Ne 45). Oral materials can
differ significantly from the written genealogies. In his “ ‘Turkistan Belongs to the
Qojas’ 7, Privratsky expounds on several living Qozhas whose knowledge of their
ancestors and of other Qozha-groups is not mainly based on written genealogies.

s For Khidr see now the study of Patrick Franke, Begegnung mit Khidr —
Quellenstudien zum Imagind ren im traditionellen {slam (Beirut, 2000).
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them; conversations with Khidr could last up to seventeen or even ninety
years (as described here in texts No. 3 and 4)'°.

The genealogies are written on paper scrolls, which are occasionally
more than eight meters long. These texts have been regarded as holy relics;
in one case the text of the genealogy itself describes how the manuscript
(here: the Ta’rikh-nama, text No. 3) was transmitted from generation to
generation together with other legitimizing objects, like the traditional
Sufi cloak and the prayer rug.

Many of the genealogical manuscripts are still in private possession
of Qozha families, while others are kept in manuscript collections of
State libraries in Central Asia. Our publication aims at making these texts
available to a broader academic public as well as preserving them for the
Qozhas themselves, for without their support this publication would not
have been possible. The gathering of the manuscript copies, their collation
and editing as well as their scholarly commentaries have been performed
by Prof. Dr. Ashirbek Muminov (Almaty) and Dr. Zikiritya Zhandarbek
(Turkistan). They were assisted by Dr. Durbek Rahimjanov and Dr. Sha-
vasil Ziyadov (both Tashkent). Dr. Bakhtiyar Babajanov and Assal Ab-
basova (Tashkent) have made valuable contributions to this publication in
their function as scientific editors. Prof. Dr. Devin DeWeese had the ex-
cellent idea to combine our work on the rasab-namas and found a sponsor
for the publication. We would like to thank all of them for their immence
efforts. The work has been carried out as part of the international research
project “Disputes on Muslim Authority in Central Asia” (2000-2002),
which enjoyed the generous support of the Swiss National Science Foun-
dation"’. Publication of this volume was supported through a grant from
the Office of the Vice-Provost for Research at Indiana University.

Anke von Kiigelgen (Bern)
Michael Kemper (Amsterdam)

'® These constant conversations over years constitute a rather untypical form
of contact in the written and oral accounts about Khidr and Elias in Islamic tradi-
tion; they deserve further investigation.

"7 For other published results of this project see Manaqib-i Ditkchi Ishan
(Anonim zhitiia Dikchi Ishana — predvoditelia Andizhanskogo vosstaniia 1898
© goda), introduction, transl., and commentaries by B. M. Babajanov, ed. by Anke
von Kiigelgen (Tashkent-Bern-Almaty: Daik-Press, 2004); B. M. Babajanov,
A. K. Muminov, A. fon Kiugel’gen (eds.), Disputy musul ' manskikh religioznykh
avtoritetov v Tsentral 'noi Azii v XX veke (Almaty: Daik-Press 2007).



BBEJAEHHUE
«bnaropoansie» cemeiicTBa B LlenTpasbHoii Azuu

Yacte HaceneHust B cocTaBe MyCYJbMAHCKHMX HapozoB LleHTpanbuoit
A3nm (Ka3axoB, KapaKalMakoB, KMPTH30B, TAILDKWMKOB, TypPKMeEH, y30€KOB
M YATypOB) BBIAENAETCS U3 OCTANbHOM MacChl JIKO/IEH CBOMM CaKpaibHbIM,
GnaropoaneiM rpoucxoxaeHueM. Ee HanGosee 060011eHHOe Ha3BaHHE — K-
cytiax (OT TIOpK. — «6enas kocTe»)'. OHa 0ObIMHO NMPOTHUBOMNOCTABIIAET cebs
OCHOBHO# Macce Hapona — kapa’. Kpyr n3bpanHbix, 61aropofHbix ceMeicTs
pasHooOpaszeH M cnabo u3yuyeH (cM. Bbile paspen «Foreword»), cpenu
HHUX MOJXKHO BbUIEJIUTL CIEdYOLUMe PYMNIIbl: X°aoosca, caiiing, Typa, max,
amip-3ana (amip, Mip), XyAaBaHA-334a (X°aH[, X°aH, ¥aH), ALUIAH, Ma¥AYM
(Max3yM, MaxcyM, MarTbiM), aTa U Apyrue. ITH CeMeHCTBa NPETEHAYIOT Ha
NpOMCXOXKIEHHE OT caMoro [Ipopoka MyxamMmana (ym. B 632 r.), ero croj-
BH)KHHKOB M MECTHBIX CBSTHIX. ECTb HEMaIO nro/ieit, KOTOphIe, Ha3biBas ce0s
«M30paHHbIMIY, TEM He MEHee, He MOIYT ONpeleiTh CBOel IPyIIibl, repe-
YHC/IUTH KOHKPETHBIX MMEH CBOMX NpeAxoB. Takas TeHAEHLMA pe3KO YCH-
JIWIAch B IO/Ibl COBETCKOW BAACTH, KOIZa COCJIOBMSA Kak Obl ObUTH 3a0bITHI.
OnHaxo GONBLUIMHCTBO CEMei COXPaHWIM CAMOCO3HAHHE, PESIHKBUM ([THCh-
MEHHBIE UCTOYHHMKH, MaTepHaIbHbIE apTeaKThl) U YCTHbIE TPaIULIMH.

[To ucnonszoBanuio B ObITY apabckoro s3bika «OnaroponHbiey ce-
MEHCTBA OTIAMYAIOTCS OT ITHOrpadHUEcKON rpymIibl «CpeaHEea3uaTCKHe
apabbi»’ TeM, 4TO OHM MPAKTHUYECKH HE BJANEIOT S3bIKOM MPEIKOB.

' A6awun C. H. Ox-cyax // Ucnam Ha TeppuTopu# ObiBiueit Poccuitckoit uM-
nepun. JHuMxIonexanueckuit caosaps / INon pen. C. M. Tlposoposa. T. I. M.:
Bocrounas nureparypa PAH, 2006. C. 318-319. Cpenu ka3axoB K ax-cyiex NMpu-
HaJJIeXaT Takke MOTOMKH UHHIH3-xdHa (1204-1227).

2 Jlpyrve BapMaHThL: «Kdpaua», «kapanap», «Kapa XajK», 4TO NOCIOBHO
MEPEBOAUTCS KaK «4EPHH», OXHAKO 3TO CJIOBO HA CAMOM JEe MACHTIYHO ‘AMM,
‘amma, ‘agamm — KOCHOBHOH Hapom», «UIMPOKHE MACChi», T. €. OHO SBIAETCA
AHTUIIOAOM MOHATHS XACC, XABACC — «U3OpAHHbIE», «IJTUTAY.

? O cpenneasuarckux apabax cM.: Boaun C. JI. K ¥CTOpMHM CpeaHea3sHaTCKuX
apabos // Tpyas! MuctHTyTa BocTOKOBeAeHUs. Boin. 36: Tpyast Bropoii ceccuu Ac-
coumauum apabucros. M.-JL, 1941. C. 111-127; Kapmouuesa b. X Cpepxeazuar-
ckue apabot // Haponst mupa. T. II: Hapons! Cpenneit Azum v Kazaxcrana. M., 1963,
C. 582-596; Amupesany H. A. DTHUYECKOE pa3BUTHE CpelHea3suaTcKux apabos //
DTHHYECKHE NPOLIECCH] Y HALMOHANIBbHBIX Tpynn Cpendeii A3un u Kaszaxcrana. M.,
1980. C. 213-226; Barfield T. The Central Asian Arabs of Afghanistan. Pastoral
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Hanuune TpaaMUuMOHHBIX OCELIBIX U KOUEeBbIX 00LecTs B L{eHTpasb-
HOI A3uu 00yciI0BJIMBaET pa3HOOpa3Hbie HOPMbI NMPOSBICHUST (eHOMEHa
CBSILIICHHBIX CEMEHCTR B HUX.

Kouepoe o0mecTBO ¥ dx-cyliax

ABTOPUTET aK-CYHAK BbIPA)Kaercs no-ocobOMy B cpeae KO4eBbIX Ha-
POJIOB C MX pOJO-TJIEMEHHON CTPYKTYPOH, /1€ NPHHAUJIEKHOCTb YeToBeKa
K KaKOMY-1H00 pojy NMpeBpallaeTcs B OAUH U3 peasibHbiX (PaKTOPOB Mnpu
orpeAe/leHHH MecTa JIMYHOCTH B colimyMe. UMeHHo Takasi obiiiecTBeHHast
MCUXOIOrMs NMO3BOJINIIA AK-CYUAK B YCIAOBUSX OJTOBPEMEHHOTO JTOMH-
HUPOBaHMA KOYEBHUKOB B LIeHTpanbHOM A3MH Opraln30BaThcs B OTIIENb-
Hble pona, MIEMEeHa U COXPAaHWTh CBOE IPUBHIICTHPOBAHHOE MOJOKEHHE.
Hy»HO OTMETUTBb, YTO POAO-MIEMEHHOH CTpoil co3iaBan GnaronpuaT-
HYIO MOYBY /U1 COXPAHEHHS] CAMOCO3HAHUS M COOCTBEHHBIX KYJbTYpPHBIX
TpaauLMil aCCUMHJIMPOBaHHBIX KOYEBHHKAMM-TIOPKAMH pa3zHOOOpa3HbIX
YCTOWUYMBBIX 3THHUYECKHUX M PEIMTHO3HBIX MEHLUIMHCTB MYTEM WX BbIle-
JeHus B OTJIENIbHOE IUieMeHHoe oOpa3zoBanue. Hanpumep, cpeau xazaxos
U3BECTHBI OTJENIbHBIE MIEMEHa, KOTOPBIX MPUHATO Ha3bIBATh «Ka3axaMH,
He BOILEAIIMMU B COCTaB TPeX >Ky30B» («YIL JKY3re XKaTNalThIH Kazak py-
Japbi»). B UX YMca0 3HATOKM Ka3aXCKMX YCTHBIX IeHeasloTHH yallie Bce-
ro BKJIIOUAIOT 15 ruiemeH (py): X°dooca (no-Ka3axcKu — «Koxa»), mdpe,
CYHAK, K OnezeH, mOneH2im, Kapawua, Kypama, Kamnak, Kelp2ol3ail, Ho2au-
Ka3ag, wald-Kasax, KAmagzau, KOmaw, kapakouasl, cozax®. Y3 ux uucna

Nomadism in Transition. University of Texas, 1983; Madamudxcanosa 3. Apabui
[OxHnoro Tamkuxuctana (MCTOpUKO-ITHOrpaduyeckie odepku). Hyiuaunbe, 1995.
[pasna, B nocneHue rodpl, N0 CIOBaM HH(OPMAHTOB, CPEAM KaHIKAIAPbHHCKUX
apaloB, ocobeHHO cpen 000raTHBUIMXCA B pe3ynbTare TMbepanu3alii 3KOHOMH-
KU B Hauaste 1990-X rofoB, NOSBWIACH TEHAEHLIMS CaMOUIeH THHHULMPOBATL cebst ¢
«3HATHOTO MIPOUCXOXAEHHA apabamMu», 4ero He ObLTO Npexe.

06 ux a3vike cM.: Bypvikuna H. H., Havavnosa M. M. Hekotopble nannsie ro
A3bIKy apabos kuuLtaka Jpxyrapet byxapckoro okpyra u kuuuiaka [hxeinay Kaui-
kanapbuHckoro okpyra Ysbexckoit CCP // 3armucku Konnerun socroxosenos. T. V.
J1., 1930. C. 527-549; L{epemenu I B. Apabckue nuanextsl B Cpenneit Azuu. T. 1.
Tounucu, 1956; Axareduanu B. I'. Byxapcxuit apabekmii npanexrt. Touwncn, 1985.

* Catioakkonca Xycinyaer. JKy3re xipmelitid kazak pyaapst// Kasax mexipeci.
Anmarsl: Aramypa-Kazakctan, 1994. C. 95-107; Caoiberos 3. Kazak wexipeci
(*Kayantet penraktop UibimMbip Kypbimbaityner). TaukenT: O36ekcran, 1994. C.
132-133. Umetorcs Tawke Hosee Mernkue rpynnsl — notomki bada Tyxrh [llaw-
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ocoboro craryca «6enoii KocTH» (ax-cyiex) B Ka3axCKoM OOLIECTBE yI0-
CTaMBAJIKCh Yallle BCEro mdope U xoxca. VX npasa U NpUBUTIETMHA CPELH
OCTAJIBHBIX Ka3aXCKUX POJOB 3alUMIIEHbI HOpMaMu 00bIyHOro rpasa. Co-
rinacHo obbidHOMY paBy «2KeTi xkaprbl», 3a YOMHCTBO mope, SIBISABLIE-
rocs YQuOM WIH CYAMAHOM, U KOXCA, SBASBLIETOCs nipOM KaKoro-iubo
pona (en), Ha poJICTBEHHUKOB YOHiiLIbl Hanarancs wrpad, npeBblLuaBlInA
B c€Mb pa3 cymmy uitpacda 3a youicTBo obblyHOro yenopeka. 3a youh-
CTBO PAIOBOTO mdpe WU KoJCa Hanaraics IBYKpaTHbIN wrpad’.

B TpanuiiMoHHOM KO4eBOM 0OLIECTBE 3a mdpe NPU3HABAIOCH UX NPABO
Ha BBICLIYIO CBETCKYIO BNACTh, a 33 X*G0xca — Ha TyXOBHYO BjacTh. B cBs-
34 C 9TUM BO3HMKAIOT BOTMIPOCHI: HACKOJILKO TPAAHLIMOHHO ABJIEHHE X°aodorca,
KOr'Ia OHO Hauano (GOPMHPOBATHCS U Ile HAXOASTCS OYary 3TUX MPOLIECCOB?
[lpoBeneHHbIE UCCACAOBAHMS MOKA3bIBAIOT, YTO JAHHOE ABJIEHHE LUMPOKO
pacrpoCTpaHeHo CPeRd TYPKMEH M KasaxoB. HaobopoT, kMprusaM, OCHOB-
Hble Macchl KOTOpbIX nepekoueBatH B rope TsHp-1Hansg Toneko B XVI B,
OHO noutH He u3BecTHO®. [lo MIEHTHYHOCTH Ha3BaHMH KapakKannaKCKHX U
Ka3aXxCKUX X°d0oca MOXKHO MPEATNONONUTh, YTO 3TO SABJIEHUE OBLIO 3aHM-
CTBOBaHO KapakairakamMy B MOPY UX HAXOXIEHHs! B MPHCHIPAAPEHHCKHUX
paiioHax ¥ MMEeT JPEeBHUE KOPHHU H peroHabHbIe OCOOCHHOCTH.

Ka3zaxckue x*doorca
06 0coboM MecTe x°ddxca, HanpuMep, B PEJIMTHO3HOW HCTOPHU Ka3a-
b b

XOB CBHETENIHCTBYIOT C/I0BA OTLA H3BECTHOIO 1Mo3Ta Abad (ym. B 1904 r.) —
Kynan6asn OckeHbaeBa (yM. B 1885 r.), KOTOpbIMH OH OXapaKTe€pH30Ball

Thi ‘A3f3 « Mxnac-a1a» (6wt keHar Ha rodepu Hcxdk-6aba — bi6u Maphiia-ana;
6364-K0ka, KOKa-TyKAaC, HOTai-Ka3aK, MaHTbITal, CaHTbLI), TOH-KOXa, NyMObi-
MBLITHIK-KOXa (KyHpPBIKTBI-XOXKa, MbUITBIK-KOXa, CYHip-koxa, capr-Koxa,
KAPHAKTBIK, KAPALIBIKTHIK, LIOOAHAKTHIK), M3i-K0XKa, 3aHUMAKoILMe 61u3Koe 110-
JIOXKEHHE K COOCTBEHHO X°aIKa.

5 Apmuikbaes JK. O. «Keti )aprbi» —MeMIIEKET )aHE KYKbIK eCKepTKILLI (3epTTrenyi,
niepeKTep, Tapuxbl, MaTiHI). OKy Kypassl. AnmMarsl: 3aH anebueri, 2004. C. 101.

6 CemeiictBo [ldxkup-xonxaesbix (‘AnuM-yan-typa llakupos, Uycyd-
%aH-Typa ubH ‘Anum-yaH-typa Lllakupos u wussecTHHI Teonor LleHTpanbHOH
AsuM, pomHo#i Opar nepsoro ‘An#-xan-rypa Carynu-lllaxupos), npencrapiss-
wee Kpiproisctan 8 CAJIYMe (1943-1992), npoucxoaut ot $hepranckoi BeTBH
caifiiugos-noromMkos bypxau an-anxa Kununva. [lo pony x*adoca — vana-kasax,
MpOXUBABILMX B paifoHe Tapadsa U KOONTHPOBAHHBIX B COCTAB KUPIU3CKKX fuie-
MEH uyKuAuK, I0TPeOYIOTCA AOMOMHHUTENbHbIE HCCIEA0BAHUA.
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CBOM Hapo BO BpeMs xaodcxca B Mexxe (8 1879 r.) na npueme y wepuda
ropoja: «B Hawell MHPCKOH KU3HM BCE PELIAIOT YHHTH3HIDL, B PEIUTHO3-
HOM — x*adorca» (Tipimizaid 6uniri — repene, enimisaid Ouiiri — koxaga)’.

Ecnn ofluee konuuecTBO Ka3axop, He BOLUENIIMX B COCTAB >KY3OB,
OLeHHBaeTCs npuMepHo B 300 ThiC., TO Ka3aXCKHe Y*A0xca BMeCTe C mope
U CyHaK COCTaBISAIOT 0KoJ10 40 ThIC. yenosek®.

Kasaxckue 3HaTOKM reHeanoruil Has3biBarOT BCero 17 KpymHbIX po-
JIOB Ka3aXCKHX X'A0xca: akKopan, ak-kodkca, baxcativic, xopacau, dyaua,
ceuim, KblIblumbl, CabbIIM, KbLIAYbI3, HCYCIN-KONCQ, KApAXaH, Kepeuim,
WBPIN-KOHCA, KbIPLIK-CAOAK, MYPIKNEH-KOXCA, CYHAK U cmaivi-xooca®. Us
HHUX npeicTaByTeny 12 pomoe cudraroT cebs noToMkamMH Myxammanaa
uOH an-Xanaditida (ym. B 81/700-01 r.). Eciu BoceMb W3 HHX 0HO3HAY-
HO Ha3bIBAKOT CBOMM IMPEAKOM BBILIEYTTOMIHYTOr0 UMama (aKKkop2an, ax-
Koxca, baxcauvic, X0pacau, Oyana, KHCYc iN-Koxca, Kapaxau, mypikneH-
KOXCa), TO OCTalbHbIE YEThIpE POJa MMEIOT U IPyrde BEPCHH O CBOEM
ponoHavanbHMKe (cewim, KuLiblumpl, cabblim u kbliaybis)'®.

CakpajibHasi HCTOPHS IOTOMKOB
Myxammana u6n an-Xanadiiia

B cpene xazaxckux x*dooca OpITyeT cakpansHas ucropus (Hacab-nama),
pacckashIBarolias O NPOUCXMKACHHM MX poJa U O TOM, Kak 3TOT poj nepe-
cewics B LenTpaipHyto Asuto. OHa ke YaCTHMHHO OBbITYeT Takxke B cpele
Y36EKCKMX, YHTYPCKHX, KapaKaJINAKCKHX X°d0x#ca U TYPKMEHCKUX ayado.

7 Keneiiynol, Mawnyp Kycin. Kasax wexipeci. O3ipneren Capcen6i JIoyiTysL.
Anmarsl, 1993. C. 10. ®paza OyksanbHO 3By4UT TaK: « DTOM Hawwek (CBETCKOI ) 13-
HbIO BellaeT m dpe, a Hauleil CMEPTHIO (PENMIMO3HOM )KU3HBIO) BEXaeT X ddcan.

8 A6GIypaxMaHOB (x“G0dca M3 poja xopacau, ®uBynimit B . Kaparauze).
{06 ncropuu caititnnos wiu xomxei]. Pykonucs Mexaynaponnoro Kazaxcko-
Typeuxoro yHnusepcutera. Tetpaab nepsasi, nuct 20 (Ha ka3. 13.). Mmeerca
MHEHHE, YTO KOIMYECTBO Kodxca JO0CTUINO 500 Teic. den. (ycTtHas uHbopMauus
Ceititromapa CarrapoBa. Anmarsi, 2008).

* Tam xe, muct 34. TakKe M3BECTHBI MEJIKHE POLbI MYCNIM-KOdHCA, Kymauban-
KOXCA, Cadam-koxca, KOHAK-KOMCA, OaApZaHa-koxca, WatbaH-Koxea, cayvim-
KOXCA, WiaMuli-KooCa, CUBLK-KOMNCA, KOCBIM-KONCA W IP.

' Mexny NpouuM, M3BECTHBIN Ka3axcCkuii MCTOpuK M sTHofor Yoxan Ba-
JuxaHoB (yM. B 1864 1) 6b1 ¢ poxpenus napedeH Myxamman-Xanadiita, 4to
Ob1J10 OTMEUEHO B TEKCTaX €ro HAATPOOHsl, YCTAHOBIEHHOTO 110 MPUKa3y FeHepa-
ry6epHaropa Typkecrana ¢on Kaypmana (LlentpaibHblil rocyaapcTseHHsIi ap-
xuB Pecrrybnviku Y3bexucran. @, U-1. O. 20. 1. 4119. Ne 6).
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OnHumMu v3 nepBhIX Ha GBITOBAHHE TON CaKpalibHOM MCTOPHM Ha Tep-
putopuu LenTtpanbHoil A3uu 06paTiiin BEMMaHHe wieHbl TypKecTaHcKoro
Kpy»xKa jobureneit apxeonoruut (TKITA), KOTopble ¥ OCYILECTBUIH U3JaHUE
OJIHOW M3 €€ MHOTOYHCIICHHBIX BepcHit (Pooocrosnan Kapaxana)''. B xone
HalIWX HCCeJOBaHUH HaM yaanock oOHapykuTs B oxae U-71 « Typkecran-
CKHUii KpYx)OK JitobuTeneit apxeonoruu (1895-1917 rr.)» 8 Llentpaisnom ro-
cyaapcTBeHHOM apxuBe Pecriybanku Y3bekucrad (LIIA PY3) opurunan pac-
CKa3a, Ha OCHOBE KOTOPOro OBUIO BBIMOIHEHO BILLEYNOMSHYTOS H3aHHE.
CauuenHe 3TOro CrUCcKa ¢ H3AaBaEMbIMU B IaHHOM KHHMIE IHECTHIO TEKCTAMU
T0Ka3aJlo, YTO PacCKa3 sBJISETCA COKPaLLEHHBIM MTEPEROIOM Ha #1ypKil aBTOp-
CKOrO courHeHMs ‘A0 an- Asiza ubu Karra-x*amxa (XI/XIX B.) «Hacab-
HAMa-HH MaH3yMa», BEPOSTHO, CAEIAHHBIM HEKHM Ypa3-MyxaMMaaoM (cM.
noapobuo Pazgen Ne VI). OnHako akTHBHO HauaThle UCCNENAOBAHMSA POCCHH-
CKHMX KPaeBe/IOB, CBA3aHHbIE ¢ OOHApY)KeHHEM, NyOIMKalMell YHUKANbHBIX
TEKCTOB CaKpasibHbIX HCTOPHH M U3yHEHHEM MHpa KYJbTOBBIX MECT, BCKOpE
NOULTH Ha YObUIL'2. TOT NpoLece, BAUMO, ObLT HEMOCPEACTBEHHO CBS3aH C
IPOMKHMH YCIIEXaMH B J€JI€ W3YUEHHUSA MYCYJIbMAHCKOTO NMEepHOAa UCTOPHH
IearpanbHoit A3y Ha OCHOBE JaHHBIX ABTOPUTETHBIX MHCHMEHHBIX HC-
TOYHMKOB. DTH HapPaTHUBHbIE HCTOUHWUKHA BO MHOIOM IPOTUBOPEUMITH TON
KapTuHe Hcnamusaunu LlenTpansHoll A3uu, pycyeMoi cakpalbHbIMH pac-
CKa3aMH, a B OO/BLIMHCTBE CJTy4aeB Iake HAOTPE3 OTBEPrajy €e.

Hayynoe 3abBenue W MonyaHue B 3TOH o6snacTH ObliM MpepBaHbl
amepukaHCKUM HcciegopateneM [l JluVucom'®. Boszpokaenue macco-

" Popocnoras Kapaxaua, narpona rop. Aynumsara // Tporoxossl Typrectanckoro
Kpy>kKa mobureneii apxeonorvu (nanee — ITTKIIA). Taruxenr, 1899, roa 4-it. C. §7-91.
bIii3Koe OTHOLIEHHE K 3TOMY TEKCTY HMEIOT 1 Apyrve myGimkarmu [TTKITA, orpaxaro-
1He YeTHOE ObITOBAHNE paccKasa Ha TEPPUTOPHH AymusariiCckoro yesna: «K pomocios-
HOB AynusaruHckoro cesaroro Kapaxanay / [TTKJIA. 1898, ron 2-it. IMpunoxenue x
npotoxoity ot 29 asrycra 1897 . C. 13-15; «Poaocnosras Kapaxana, COCTaBleHHAas Ka-
3ueM Mymnoii-A6aymoit FOHycoBbIM Ha ocHOBaHMK UcTOpHUueckuX xuum // TITKJIA.
1898, ron 2-#1, IlpunoxeHue x npotokoity ot 29 asrycra 1897 . C. 16.

"2 Anopeee M. Wctopuueckue 3ameTku 0 XomkenTe // CripaBodHas KHWKKa
Camapkanackoii obnactu. Bein. 4 (1896). C. 22-27; Kamayp B. A. O Kapaxane
Y Maszapax Ayawsara u Aia-6uby // TITKJIA. 1897, rog 2-i1. C. 6-8; Jlerenaa
o Xopacan-ara // [ITKJIA. 1901, rox 6-i1. C. 79-82; Konocosckuii B. B Kaparas-
ckux ropax UnmkeHTckoro yesna (Apxeonorudeckas sametka) // ITTKITA. 1901,
ron 6-if, Ipunoxkenne x nporoxony Ne 3. C. 89-97 u ap.

B DeWeese D. «Yasavian Legends on the Islamization of Turkistan», Denis
Sinor (ed.): Aspects of Altaic Civilization 1II: Proceedings of the 30th meeting
of the permanent international Altaistic conference, Indiana University, Bloom-
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BOro mHtepeca k ucropuu llentpaibHoit A3uu B 1990-x rr. npuBiiekso
BHMMaHHWe 4MTaTeNlel u uccrnenosarteneii k «Hacab-nama». Ycunuamu
rpynnsl qo6HTened HCTOpuM, B GONBILIMHCTBE CBOEM HEBOCTOKOBEIOB,
CTaJTU BbISBIATBLCA HOBbie crUckd Hacab-nama w3 paHee HE U3BECTHBIX
HayKe YacTHbIX coOpanui. Hekotopble u3 HUX GblIM ONy6IHKOBAHbI
BMeCTE ¢ HaKCHMUIIBHBIMU TEKCTaMK ', Ipyrue — TOAbLKO ¢ nepesonom/
MepeHocoM Ha kupuutuuy'. TakuM nybaukauusM CROACTBEHHB 0b1LIHe
HEJOCTATKH: OTCYTCTBHE OPUTHHAIBHOTO KPUTHUECKOTO TEKCTa, OTPaHH-
yeHKe NyOauKaLuel ananTUpOBaHHOrO NePeBOia OPUrMHAILHOrO TEKCTa
Ha COBpeMEHHbIE A3bIKU (Ka3aXCKuii, y30eKCKuil) Ha KUpHINUILE, NOTHOe
OTCYTCTBHE KOAMKOJOIMHECKOIO OMMCAHMsl CITUCKOB, YacThle MPOMYCKU
TPYAHOYMTAEMBIX MECT WJIH )K€ HEBEPHOE UTEHHE OPUTHMHANIOB U3-3a OT-
CYTCTBHA NPO(ECCMOHATIBHBIX HABBIKOB Y U3/AATeNEl.

Ilo Taxomy € COMHMTENBHOMY MyTH TOWIEN TYPelUKuil Hccneso-
Barenb K. Opacnan, ocywectsuBnii nepeson Hacab-nama Ha cospe-
MEHHBIH TypeLKMH s3blK 6€3 COCTaBIIEHUs KPUTHUECKOrO TEKCTa (CM.
Bbille Foreword)'®. U3 uersipex dorokonuii, B3areix K. Dpacianom B
Ka4eCTBE KOCHOBbBI» [l TYPELKOro nepesoja, apa Texcta (konuu C u D,
c. 139-144) uuxaxoro oraouenus ¥k Hacab-uama ve umeror. Konus «B»
(c. 123-137) npu canuennu Hamu B KazaxcraHe ¢ ee OpuMrvHanoM oka-
3anach JeEKTHOM: B HEH U3 CYLIECTBYIOIIMX 355 CTPOK MMEKTCS B Ha-
JIMYMH TOJIBKO 287 (Mpy KONMMPOBaHWUM OpUIrHHasia ObLIM YTEPsIHBI CTPOKU
251-270, 308-355). B camMoM TekcTe nepeBojia BCTPEUYAIOTCS MHOTOUMC-
JieHHbIe OLIMOKM U UCK@XKEHMs! PU YTEHHH UMEH (Hanpumep, «Yxiuryo»
BMeCTO «MywuT», ¢. 58), HaspaHui HaceJeHHbIX MYHKTOB (HampuMep,

ington, Indiana, June 19-25, 1987. Bloomington, 1990. P. 1-19; ibidem. «The
Politics of Sacred Lineages in 19* Century Central Asia: Descent Groups Linked
to Khwaja Ahmad Yasawi in Shrine Documents and Genealogical Charters» //
International Journal of Middle East Studies. Ne 31/4 (1999). P. 507-530.

" Maynana Cagpii ao-oitn ¥V pyre-xpinaxii. Haca6-Hama. Beenenue, Tpanc-
kpurnuus, uHgexcsl A. K. Mymunoea u 3. 3. XKanpapbexosa. TypxicraH:
Mypa, 1992; [XKaunapGexos 3.]. Xopacad xoxanap wiexipeci (O6aixanin 6a6
ypnakrapblHbIH wiexipeci). Typkictan: Mypa, 1994.

'S Mupydnoap oenu M. Xowca Axmad Haccaeuii: Wlaxapan cadnar,
Kapamarnapu, Xukmariapu. Yumxenr, 1992; Axman Haccasuii OKAAANAPHU LIA-
xkapacu. Axman Maccasuit Ba Avup Temyp. Tabnun Ba Hawpra Taitidpraras:
Pacynmyxamman xaxu Abayuykypos Auyp6ai ornu. Tawkedr: Xazuua, 1996.

'8 Mevidnd Safiyyii 'd-din. Neseb-name terciimesi. Hazirlayan Prof. Dr. Ke-
mal Eraslan. Istanbul, 1996.
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«YHan-tepca» Bmecto «Yaxap-Tapcak», c. 60), Ha OCHOBE HEBEPHO [1OHS-
TOro parMeHTa M3AaTesIeM jeiaeTcst NOMbITKA JATUPOBATh COCTABJICHHE
pacckaza 540/1146 . (¢c. 18, 26) u 1. .

Hawm nosieBsle Mccie1OBaHUs MOKA3alH, YTO HEYYTEHHBIX HAayKoi
cnuckoB Hacab-ndma odeHp MHOro. B xoae nouckoBbix pabor, Beay-
nxcst Hamu ¢ 1988 r.'7, 6bliM BbisiBileHbI Beero 33 PyKOMUCH (M3 HHX
OJIHa PYKOIHCh COJEPMHUT CITUCKH ABYX TEKCTOB), MMEIOLIME OTHOLUEHHE
K Hacab-ndma — cakpasibHON HCTOPHM X°G0xca-TIOTOMKOB Myxammana
ubn an-Xanadnia. M3 Hux — 10 pykonucedl Obuin oOHApYKeHBI BO
BpeMs wecty skcneauumit (2000-2001 rr.), opraHU3OBaHHBIX TPH CO-
nevcreuu Swiss National Science Foundation B oTpaneHHble padoHbl
Kezpinopausckoit, Oxao-Kazaxcranckoit, 2KamObuickoi obaacreit Ka-
3axcraHa H TawkenTckoi obnactu Y3bekucrana. briBanu ciydau, xoraa
KOINHH OIHOH M TOH ke PyKONUCYU NPUHOCUIH 2-3 YesloBeKa, U KakKIbiii
M3 HUX yTBEPXAAJ, YTO 3TO €ro pykonuch. [loaTtoMy B xone 3THX 3Kcrie-
OMUU#H Taxoke ObLIH MPOBEICHB! ONPOCHI-HHTEPBLIO ¢ BiajesbliaMy 3THX
CTMIHCKOB y HUX JIOMa C OCMOTPOM PYKOMHUCEH Ha MECTE U CO 3HATOKAMH
YCTHBIX TpaJuLMit ceMeicTB x*d@ooxca. U3 33 pykonuceit — naTh Oblin 06-
Hapy>keHbl B FrOCyJapcTBEHHbIX Ponnax, a 28 — B uacTHbIX cOOpaHHsIX.

Pepakuuu Hacab-nima

B xone xaMepaibHON 06pabOTKH 3THX CIIMCKOB HAMK ObUIH YCTaHOB-
JIEHBI LUECTh PENAKUMA caKpajibHONH UCTOpUM. B uensx paclumpenus mc-
TOYHHMKOBOH 6a3bi ee NagbHEHIUUX UCCe0BaHUH ObUIO pelieHo U3AaTh
TEKCThI KOKJIOW U3 HHUX C M€peBOJOM Ha pycckuit si3bik. Ha ocHoBe necs-
TH CINHCKOB, MPEACTaB/EHHbIX B JEBATH PYKOMHCAX, ObIIM COCTaBJICHbI
LIECTb OMOPHBIX TEKCTOB:

I. Baciiam-nama-tiu Mayndna Caghii ad-oitn ¥ p jue-x piindxii (Texct
COCTABJIEH Ha OCHOBE YHUKaJILHOTO CITHCKA).

II. Hacab-uama (penakumust « ApKyk»; K COCTaBJIEHHIO KPUTUUECKOIO
TEKCTa MPHBJIeYEHb! [1BA CMIACKA).

I. Ta piix-nama (penaxups «Kaianuk»; TeKCT COCTaBACH Ha OCHOBE
YHHKaJIBHOIO CITUCKA).

IV. Tapoaxcyma-iiu nacab-nama (penaxums « TalkaHg»; TEKCT COCTAB-
JIeH Ha OCHOBE YHMKAJILHOTO CIIHCKA).

" Mepsyw ponocaoBHyto 13 despans 1988 r o6uapyxun ofMH U3 aBTOPOB
atux cTpok — 3. 3. Kannapbek. B 1991 . k aroii pabore nonxmouwics A. K. My-

MHHOB.
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V. Hacab-uama (penaxumnsa «Kapa-AcMan»; KpUTHHECKHH TEKCT CO-
CTaBJIEH Ha OCHOBE JIBYyX CIHMCKOB).

VI. ‘A6a an-‘Asiz ubH Kartra-x"amka. Hacab-wama-uu manzima (x
COCTABJIEHHIO KPUTHUYECKOTO TEKCTA MPUBJICUYEHbI TPH CITUCKA).

24 pyKonHcH NPeAcTaBIsIOT COOOH MepeyHH MPEAKOB 3aKa3uMKa JOKY-
MEHTa, Bocxoaaumx Kk Myxammany ubH an-XaHadfifia. OTH JOKYMEHTUPO-
BaHHbIE FEHEAIOTHH, KaK MPaBHI0, COAEPXkAT B cebe QparMeHThbl, 8 HHOrAA
uesble ab3aLpl, U3BIEUEHHble U3 Hacab-Hdma, KOTOpbie BaMH ObLTH UCMOMb-
30BaHbl A1 KOMMEHTHPOBAHHS MEPEBOJA TEKCTOB Ha pYCCKuii s3bIk. Bee
OTIIMYHOE OT YNOMSHYTBIX B OPHTHHAILHOM TEKCTE: BapHaHThI MEPCOHANbL-
HBbIX MMEH, reorpadruecKix Ha3BaHHWi, PENIUTMO3HBIX TEPMUHOB, OCNEN0-
BaTeNbHOCTH COOBITHUM, IETaNK U BCAKasA HOBas MHGOpMalUMs B AOMOSIHEHHE
B OCHOBHBIM TEKCTaM ObLIO YYTEHO B KOMMEHTapHsIX K nepeBony. Liurarst u3
Kopana, xadiicet, pusariamet, npuseficHHbIE C LIENbIO NOKa3aTh 0codblii cTa-
Tyc ‘anuaoB B [leHTpanbHOR A3MM, a Takoke APEBO (Wapkapa) BiajaeTeneit
KaKAOro U3 19 JOKYMEHTOB W CIIMCOK feyaTeii ¢ UMEHaMM JTLL, 3aBEPUBLINX
reHeaorM1-10KyMEHTBI, CrelHabHO BBLIHECEHBl B OTHEJbHbIE pPa3ficiibl
« [Mpunoxenus». MHeKe COCTABIEH TOMBKO K EPEBOAAM TEKCTOB.

Yerwipe penakumu Hacab-nama cocTaBleHbl Ha mypKi, 1BE — Ha Nnep-
CHCKOM s3bIke. B 4eThIpex TIOpPKOA3BLIYHBIX pEAAKLMIX YINOMHHAIOTCS
natbl ux coctaBienus: 14 paooicab 680/29 oxtsbps 1281 r. (pemaxums
«Katianuk» — «Ta’pux-uamar) u 690/1291 r. (Bacuiam-nama-uu Caghii
ao-0itn Yp pre-k jindxit). U3 JaHHBIX TEKCTOB IEHEANIONHi Y3HAEM, UTO €€
nucbMeHHas ¢ukcalus Obina ocylulecTBieHa B pa3HbIX peroHax. B Heil
NPUHSIM YYACTHE JIOKAIbHBIE KIlaHbl x°d0oica B Kapa-Acmane, Apkyke,
Kaiianue, Ypyur-Kyitnake u Typ6are (y*dosca Uema‘in-ara’#). Bee 3a-
HHTepecOBaHHbIE MPYNIbi U KJIAHBI B Pa3IMYHBIX pPeAaKLMax ocobo noji-
YEepKHUBaJIM CBOE POACTBO, C OHOI CTOPOHBI, C FepOsiMMU CAKPAIbHOrO CKa-
3aHuA U, C APYrofi, ¢ snoHMMoM GparcTea Hacasiiita — X"amka Axmanom
Wacasit (ym. B 562/1166-67 rony).

Takxke B Tekctax Hacab-wdma ynoMHHAIOTCS pa3iHy4Hble MOHApXH,
YTBEPXKAABLINE MCHEATOrHH-IOKYMEHThI (KOTOpbi€ MpU 3TOM YyCTPaHSIN
M3 TEKCTOB «HOBLIECTBA», MHTEPNOJUPOBAHHbIE B HUX MPEXHHMHU «HE-
npaBefHbIMUY» TfpaBuTensimu) — AmAp Thmyp (771-807/1370-1405),
Myxamman 1laii6ani-gaun (906-916/1500-1510), ‘A6pannax-3an (991-
1006/1583—1598) 1 np.'* OmHako KOAWKOIOrHUECKOe H3Y4eHHEe CITUCKOB

" Coo6watoTces M apyrue haxTsi BbLAa4d rpamMoT (HApAHK) CIyXuTenam Ma3apa
Xeanxa Axmana Macasit Amitp Timypom, ‘ Y6aiinannax-xanom (940-946/1534—
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Hacab6-ndma nokassiBaeT, YTO OHKH COCTABJEHbI M 3aBEPEHBI B GOBILHH-
crBe ¢BoeM B XIX — Hauasie XX Beka. UTo kacaeTcs OTTHCKOB Neyareit
cro3epeHoB Gonee pannux avHactHil (Tumypuaos, 771-913/1370-1507,
[Haii6anunos, 906—1007/1500—1599), T0 OHM ABAAIOTCS MOIENbHBIMM
(cm. Tlpunoxenne Ne 7: Crincok nevareit).

Kak BUIHO M3 3TOrO, CaKpajibHas HCTOPHS SBIAETCA CAOXKHBIM HCTOY-
HHUKOM. BuioMsmeHenMe caxpanbHOrO CKa3aHHs, ero «IVIaBaHue» Ipo-
JOJDKAIUCH HA NMPOTSHKEHUM BCETO NIEPUOJIA €0 CYILECTBOBAHUA H OCOOYIO
OCTPOTY NpHOOPETANo B NMepHObi MODATBHBIX MEONOJIUTHUECKHUX H3MEHe-
Hui. IMeHno Takoii nepuon, Hanpumep, Hactynun B XIX B., koraa Hauanoch
conepanyectBo Kokanackoro xancrea u Manrutos Byxapn! 3a Typkecran.
JIBe MepcosBbMHBIX pefaKUMH OTHOCSATCSA K 3ToMy repuony. Ilepsas w3
HUX — Tapoocyma-tiu Hacab-nama (pepakius « TauikeHT») 6bUIa COCTABIEHA
Mo 3aka3zy NoToMkoB A6y-i-Kacum Awadna (ym. B 1892 r.), x*d@oorca u3 pona
Kapdaxau, N3BECTHONO OpraHM3aTopa COMPOTUBNEHHS PYCCKUM BOMCKaM IpH
3aBoeBanuM TauikenTta B 1282/1865 r. Bropyto — cTuxoTBOpHOE fiepesioxe-
Hue Hacab-nama Ha nepcuackoM ssbixe («Hacab-Hama-itn MaH3yMa») — Ham
ynanoce atpubyTHpOBaTh: OHO MPUHAVISKHT nepy ‘Ab6a ai-*Asnz-3*amxa
ubH Karra-x*amka, xuBiieMy B Bi-Aphike, Henanexo or Kokanpa (cM.
nonpobro Paznen VI). Otu pepakunu Hacab-uima Ha NEPCHICKOM SI3BIKE
MOIYT BO MHOIOM MpOJIUTH CBET HAa MalOM3YyUeHHbIH acnekT nonutuku Ko-
Kangckoro xaHcrsa (1213-1293/1798-1876), crapasiuerocst uCrionb3oBathb
B/IWsIHYE KJIAHOB X°A0oica CPeIy KOYEBbIX [UIEMEH 3aBOCBAHHBIX TEPPHTOPHIA
1151 IOUCKOB ONTUMAJIBHBIX BAPUAHTOB yIpaBieHHs .

B nnanax Kokarja no ykperuieHHIo CBOUX NO3HULMi B perioHe GOIbLIOE
MECTO OTBOJAWIOCH BJIMSITENBHBIM KJ1aHaM U CEMEHCTBaM MECTHBIX X*adorca.

1539), ‘AGpannax-yanom B 977/1569-70 r., Caititnn Myxamman-‘Ymap-ganom
(1225-1238/1810-1822) B 1232/1816—~17 r., Caititux Myxamman-‘Ani Baxanyp-
xdnom (1238-1258/1822-1842; Myca Caiipamii. Ta’phy-u aminiiia. Kasans,
1904. C. 288-289). Cm. noapobuo: DeWeese. The Politics, pp. 507-530.

' O gpyrux nomsitkax, npeanpuHsThIX KOKaHACKMM XaHCTBOM B 3TOM Ha-
NpasneHni, cM.: Muminov A. Die Erzdhlung eines QozZas lber die Islamisierung
der Lander, die dem Kokander Khanat unterstehen // Muslim Culture in Russia
and Central Asia. Vol. 3: Arabic, Persian and Turkic Manusripts (15"-19™ Cen-
turies) / Ed. by Anke von Kiigelgen, A3irbek Muminov, Michael Kemper [Is-
lamkundliche Untersuchungen, Band 233). Berlin: Klaus Schwarz Verlag, 2000.
S. 385-428; Muminov A., Szuppe M. Un document genealogique (Nasab-nama)
d’une famille de hwaja yasawi dans le Khanat de Kokand (XI1X¢ S.) // Eurasian
Studies. 1 (2002). P. 1-35.
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s peanuzaumy NOJUTHYECKUX 3aMBICJIOB KJIIOUEBBIM JIULIAM XAHBI CTa-
JIM MPEeNOCTaBAATHCS CO CTOPOHBI XaHCTBA MMYLLECTBEHHbIE U COCJIOBHbIE
NPHUBUIETUH, B MOATBEPXKAECHME Yero UM BbIJABAIMCh JOKYMEHTHPOBAH-
Hbl€ POAOCIOBHbIE C OTTUCKAMM Nevareil XaHOB M APYrHX BBICOKOIOCTAB-
JIEHHBIX JIMLL XaHCKOW aaMWHHUCTpaury. OMnIoHEHTbl pearpoBajd Ha 3TO
HO-CBOEMY: B X0/ ObUIH MYLLIEHBl MHOXKECTBO POJIOCIOBHBIX C OTTHCKAMH
(cxopee Bcero, NMoJAeIaHHbIMM) TiedaTeld U3BECTHBIX [paBUTENei mpensbl-
Ayuied 3NnoxH, BIUIOTh A0 AMipa Timypa. [Ipouecc «mpotusobopcTsa 10-
KYMEHTHUPOBAHHBIX ME€HEAJIONHi», NPOUCXOAUBIIETO MEX/Y CTOPOHHHUKA-
MU U MIPOTUBHUKaMHU Bnacty KokaHzickoro xaHcTsa, TpeOyeT HaKOIMUIeHH
JOTOJIHATENBHOTO MaTepUasla M AalbHEHLINX UCCIeI0BaHHIA.

IlepcnekTuBbl n3yuenns Hacab-nama

['naBHOI LESTbIO HACTOSILUETO W3AaHus SIBSIOTCSA BBEACHHE B HAY4HbIA
000pOT HOBbIX MCTOYHUKOB M CO3JaHHE HAJISKHOW MCTOYHMKOBOH 6a3bl
U1 ganbHeMux viccnenoBanuid. M3nareny oTHIOAR HE HCKIIOYAIOT BO3-
MOXKHOCTH 0OHapy»xeHus B OyiyliieM HOBbIX CITUCKOB Hacab-Hama, KOTo-
pbl€ MOT'YT BHECTH KOPPEKTHBbI M IOTNOJHEHHUS K U31aBaEMbIM TEKCTaM™.

[NepcniekTUBHBIM HamnpaBl€HHEM MOXXET CTaTh M3JaHME U CPaBHH-
TeNIbHO-COMOCTABUTEIBHOE H3yUEHHE MeHeaOrHii MOTOMKOB TaKHUX CBsi-
TBIX 3TOrO pervoHa, Kak 3aHritata u Apcnan ba6. Hemasno crano us-
BECTHO O HOBOM MCTOYHHUKE CXOXKEro THNa — JJIOKYMEHTe-reHeanoruu ro-
TOMKOB Hacasuiickoro waixa Kycam-ara (VIII/XIV B.), yuntens X®amka
Baxd’ an-nnHa Hakmbanna (718—791/1318-1389). Cornacso atomy no-
KYMEHTY X°doxca-uiaiixoB cBaToro Mecra B cene [lyanna (Pyakina), uro
HaxoautTcs B 15 KM K ceBepo-BocToKy oT ropoaa Kapum (Kauikagapbvn-
ckas obsacte PecriyOnuku Y3oekucran), Kycam-ara Ob11 NOTOMKOM BTO-
poro (nocie ‘A6a an-®darraxa) cbiHa Myxammana ubx an-Xanadniia —
‘A6 an-Masnana. DToT J0KyMeHT Obut yrBepkaeH B 1214/1799-1800 r.
Amiipom Xaitnapom (1215-1242/1800—1826)'.

0V Hac yxe umeeTcs HHGOPMALIMS O CYIUECTBOBAHUM CXOMMX TEKCTOB Y
notomkos Miip ‘An#i ba6a (8 Caiipamckom paitone FOxHo-Kasaxcrancko# obna-
cru), Mananr Aiiag-y*amxa (8 Tawkentckoit oGnactu), Ucxak-xana ‘U6para (B
ropone Typakypran Hamauradckoii obnactit), y 6parees 3udyinusa u Mancypa
AiiMyxameoBBIX (11Ba TEKCTA), MPOXKUBAIOIMX B AKANTHIHCKOM TyMane Cupna-
pounckoii obnactu, Kamun-xauna Kananosa (8 Tauikente, u3 cena Typbar) u ap.

2 Vemanos H., Axmeoos H., Dwnonamos H. Ulaiy Kycam ara faxya
Baxaynaun Haxw6anaauar ycrasn xakuaa. Kapun: Hacag, 2001. C. 19.
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B texcrax Hacab-nama BcTpedaroTcs mo00MBITHRIE CBEICHUS O ApY-
TUX MECTHBIX KJIaHaX X°dodica, CBSI3BIBAIOILMX CBOE MPOUCXOKAECHHE C
A6Y bakpoMm ac-Cunaiikom (632-634; baxpi/cuddiixii) u ‘Ymapom HbH
an-Xarrabom (13-23/634—-644; ¢apjxi/ ymapii). UnTepec ans cpaBHu-
TeJIbHBIX HUCCJIENOBAHUH BbI3bIBAIOT COOp W M3/laHHMe MeHeanoruii poaos
Ka3aXCKUX x*doxca — xeliayviz (bakpi), wamwi-koxca (bakpii), cynax
(6axpii), keipvix-cadak (‘ymapii) u Op.

Mbi BbIp@KaeM HMCKPEHHIOK MPH3HATEBHOCTh BCEM, KTO MOMOra
HaM B [1OJIrOTOBKE 3TOH KHUIM U €€ U3laHUH: Ipex e Beero — npod. Me-
kemTacy Mbipzaxmery, npod. A. I1. Abyosy, npod. . T. Kenxertaro, B
pa3Hble TOAbl BO3INIABNSABIUMM NoJpa3jiefleHHs HacaBUHCKMX UccienoBa-
Hui B MexxayHaponnoMm Kazaxcko-Typelikom yHuBepcuTeTe WM. XamKa
Axmana Hacasii. Mccnenoatus i sxcnienutmu B 20002001 rr. B pamxax
MpOoeKTa « IMCMyThl MyCyJIbMaHCKHX aBTOpUTETOB B LleHTpansHoit A3uu
(XIX-XX BB.): KpUTHHECKHE U3AaHUA H HCCIIEIOBAHHS HCTOUHUKOBY CTa-
JIM BO3MOXCHBI NpH nopaepskke Swiss National Science Foundation. B skc-
neguumsax 2000-2001 rr. ¥ BceX NOAroTOBUTENBbHBIX PabOTax MPUHSIIK
ydactue a-p [. O. Paxummxkanos u a-p 1. L. 3usnos. U3ganue kuuru
ObL110 OCyLUECTBIIEHO 61arofaps COBMECTHOMY Ka3aXCKO-aMEPUKAHCKOMY
npoekty «HMcnamuzaimsa u cakpajibHbie pojocioBHble B LleHTpanbHOH
Asuu: Hacnenve Mcxak baba B HappaTtuBHOM M reHeanoruueckoi Tpa-
JUUHUAX», OCYLIECTBIEHHOMY COBMECTHO YHuBepcuTeTroM MHauaHa u
HMHuctutyToM BocTokoBeaeuus uM. P. b. CyneirimeHora MuHucrepcTBa
obpazoBaHus ¥ Hayku Pecriy6nuku Kazaxcran. OHo 6bu10 MogaepkaHo
Omoenom HayuHwix uccredosarnuii Yuueepcumema Huouana. Obwas pe-
pakuwus 6bu1a ocyuiectsiena npod. Anke ¢on Kiorensren, npog. 1. Au-
Yucom, npod. Muxasnom KemnepoM. B HayuHOH penakuuy pyccKoro
TEKCTA NpHHAM yuyacTue J1-p b. M. babanxanos u n1-p Acanb Abbacosa.
Oco60 oTMETHM LEHHbIE KOHCYIbTALIUU, MPEIOCTABIECHHbIE BO BpeMs pa-
60TbI HaJ NEePeBOIOM NEPCOA3bIUHBIX TEKCTOB HAYUHBIMU COTPYAHHKAMHU
B AH PV3, upanucramu I'. KapumossiM, a-pom H. Tawersim, a-pom
X. MagparmoBsiM u 1-pom Cadapom AGayo.

Awupbex Mymunos (Anmamot),
Suxupus JKanoapbex (Typxecman)



Pasnen I. BACHMAT-HAMA-MHM MAYJIAHA CA®HU
AJN-TAH YPYHI'-KVYHJIAKH

Beeaenue K TekeTy

OTIHUYUTENBHOH YepTOl B comepKaHUH OONbLIOH rpyrnibl JOKYMEH-
TOB y*dooica ot Hacab-nama, NpuaokeHHOH K «XaaHkaT an-‘apugunn»,
SBIIAETCS HAJMYME B HUX YacTH, YCJOBHO Ha3BaHHOM Hamu «Bachhar-
HiMma-it Maynana Cadii ag-apH YpyHr-kyinagi». CaM cocTaBUTENb
3TOrO TEKCTA MpecieoBasl Liejib OCTABUTh MOTOMKAM MMCbMEHHOE 3aBe-
H@@aH¥e BMecTe ¢ HHopMalueil 0 3eMJIsX, NpeBpalleHHbIX B 6aK@ €ro
nipenkamu. Mcxoas u3 atoro dakra, MOXKHO AaHHbBIH TEKCT Ha3blBaThb 1
«Bakd-nama». B aTol 4acTu aBTOp rOBOpHT: BO-MEPBLIX, N1€PEBOAUHMKOM
caKkpajibHOW HCTOpHM € apabeKoro si3blka Ha mypkil siBisercs Maynana
Cadn an-aitH Vpyur-kyitnaki, sxuswuii B konue X1 .; Bo-BTOpHIX, M0-
ToMKk¥ Maynana Cadii an-aina Vpyur-xyinagi sBastoTcs 3aKOHHBIMU 1
eIMHCTBEHHbIMM HacneaqHuKamu Mcxak-6a6a u X°amka AxMana Macasi.

MHorHe CruMcKku Takke oO6beAUHAIOT B cebe Texctbl Hacab-nama u
«Bachiar-Hama» (B naHHOM pasjesie OHH HCIOIb30BaHbl B BCIIOMOra-
TENbHBIX LeNIX — JUIs KOMMEHTHpPOBAaHUS pycckoro nepesopa). Oxna-
KO TOJIbKO €IMHCTBEHHBIH CMMCOK COACPXKMT B cebe OTAENbHBbIH TEKCT
«BaghitiaT-nama-iiu Maynana Cabi ag-nfn Ypyur-Kyinagi»:

1.1. Pykomnch U3 yactHoro cobpanns Mycaxaua AGyTaiannosa

Brnanerene pyxonucu AOytranunoB Myca-3aH npoxuBal B ceie
Ax-Kopran (GuiBiee Tyrucken) XKana-Kopramckoro paifona Koiseui-
Opaunckoit obnactu Pecniybnuku KazaxctaH. 3HaTOK HCTOPUM M COBpe-
MEHHOTO COCTOSIHUA X*dodica w3 popa dakkopzan MycaxaH AOyTanuioB
Biajen uHdopmaumer o 951 ceMbe U3 poja dkkopzaH, NPOKUBAIOLIEH Ha
Tepputopur Kerbul-Opaunckoit, KxHo-Kazaxcrauckoit u TauikenTckoi
obnacreit. Cam OH NMPUHALIEKUT K MOAPOAY Kapd-utailx, NPENCTaBUTENH
KOTOPOro GbUIH 7iipaMH Ka3aX0OB TUIEMEH alyuH, mama, adail, Koygpam'.

Pyxonuck B dpopme cButka (naiizup). bymara — esponeiickas. Pasme-
pol Oymaru 204x18,5 cm. Pasmepsl Tekcra 204x15,5 cm. Teker cocTouT
u3 104 crpok. Cnrcok nMMeeT aedexT: HEeT Hauyana v KoHua. BMmecre ¢
POMOCIIOBHOM B KO/UIEKUMH XPAHSATCS JIMCThI CO CTHXaMu (py6a ‘i, zazan)

M BBLINHCKAMHU M3 T10Ka HE WAECHTHU(ULUHPOBAHHOrO Tpaktarta (pucalia) o
[IPEBOCXOJICTBE ‘AIMIOB.

! Yetnas vndopmals Mycaxara ABytanuniosa, ceno Tyruckes, anpess 2001 .
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PopocinoBHas cOCTOUT M3 CEAYIOUIMX YacTed: 1) reHeasiorus npopo-
xa Agama (ck. 1-7); 2) «Haca6-uama» (ck. 7-18); 3) «®Pagd’un-u Ilaiiy
Axman Macasii» (ck. 18-54); 4) «Bag#itaT-nama-itn Maynana Cadii ag-
nin Ypyrr-kyitnaki» (ck. 54—104).

Jnst coctaBneHus npuMeuaHuid K TEKCTY MnepeBosia Ha PYCCKHiA SI3bIK
ObLIM IPUBJIEUEHBI ClleIYIOLUHE JONOJHHUTENIbHbIE CIIUCKU:

1.2. Pykonuch U3 4acTHOro coGpanus

Bektopa Myxammaa-AMAHOBA

Pyxornucs B hopme cBuTKa (na@irup). Pasmepnt 6ymaru — 83 1x28 cM; pas-
Mepbl Teketa — 821x17,5 cMm. B Hauane cnincka umeeTcst BCTaBKa, BLINOIHEH-
Hasl B ¢opMe LIBETHBIX KBa/IpaTUKOB. TEeKCT B3AT B paMKU. CBUTOK COCTOMUT
M3 HECKOJIBKMX CKJIEEHHBIX JIPYT C IPYroM KyCKOB OyMaru, JyiMHa KOTOPbIX
konebsiercs ot 49,5 cm g0 55 ecm. Texer cocrout u3z 419 crpok. Iouepk —
racma k. Vimerorcs mucmapa. Jlata nepenucky — mATHULA (Kym‘a)
7 cagpap 1330/27 suBaps 1912 r. llepenucumk — waitx-3ana ‘HM6anannax-
¥"amka u6H JkaH-x*amka uoH Kinnu-x*amka ubH X amka-1uaiiy noH Hlaiiy-
Jkan MuH ayian Ypyer-kyitnakh (oret MyxamMMan-AMAHa, e/ BAajiebLa
pyxonucu). ITo ceMeHCTBO MpPH KOKAHJACKMX XAHAX Mepeluio B OpaTcTBo
Kamupiiiia. PoociioBHasi cocTarieHa creuManbHo T ChbIHA NepenucHrKa
Ha OCHOBE CTapod pOJOCJOBHOM, MPUHAIEKABILIEN BbILICyKa3aHHOMY Ce-
meicTBy ‘Mb6anannix-x°amka, KoTopas NOCTENeHHO AOMMCHIBANIACE 0 CO-
BpeMEHHHKOB Ha OCHOBE YCTHOTIO nepeckasa (xHkiia). Ha nonsx otmeuens!
ucnipapieHus penakropa. Mimerores 12 ortuckos 11 neuareit: 1) Jhxymarai
ubn JDxantabkan (Ne 98); 2) 6uii babarai-x*amka MOH X°amka Axman-
x*amka, 1283/1866-67 r. (Ne 29); 3) 6uit Paxmarannax ubn Cynaiiman (Ne 75);
4) Ayc-Myxamman ubH baba-y*amxa (Ne 99); 5) ‘Anii-x*amka nén Kypban-
xfamka (Ne 91); 6) Ianaii-x*amka UOH P'Iénnrﬁp-gsﬁmxa (Ne 96); 7) ... ubH
Jhxypa-x*amka, 1328/1910-11 r. (Ne 112); 8) Capan- x*amxka ... (Ne 103).
Tpw nevaty He MOAAAIOTCS YTEHHIO.

Texcr Brtouaer B cebs clleqylolde CaMOCTOSATENIbHBIE YacTH:
1) Mykadouma c xadiicamu o npeBocxoAcTBe ‘anuaos (ctpoku 1-38);
2) «Haca6-pama-itu Xagpatr Anam-ara» (ck. 39-80); 3) poaocioBHas
Miip-‘Anit waitx-u ‘asizan (ck. 81-157); 4) caiiiiuackoe poaociaoBHe
(ck. 158-170); 5) poaocnoBHas noromkoB Mcma‘in-ara (cx. 171-192);
6) «Haca6-nama» (ck. 193-313); 7) «Daga’wi-u Llaity Axman Hacapii»
(ck. 314-350); 8) «Baghiiar-HaMa-in Maynana Cad# an-niin Ypyur-
Kyinaki» (ck. 350-404); 9) «Hacab-nama-iu 3axuans-waiy» (ck. 404—
419). Yactu Ne 1-5 cocTaBiieHbl Ha NEPCHICKOM SI3BIKE.
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1.3. Pyxonuch Ne 1 U3 yacTHoro cobpanust
Kyanpbiga CapyapoBa

Brnapgeneu pykonucu — Kyanapix CapyapoB, x*@ooca u3 poaa
axxopzan, TIpoxuBa B GpiBLIEM coBX03e «TyruckeH» (HbiHe ceno Ax-
Kopran) Xana-Koprasckoro paitona’.

Cnucok npeacraBnseT coOOH JJIMHHBIM CBUTOK, COCTOALLMI U3 cKile-
€HHbIX KyckoB Oymary. OH XpaHWTCA B KOXAHOM Meuwouke. JlokymeHT
COCTaBjleH B cepeante mecsiua pabu ' 1 1323/mae 1905 r. Tlepenucuuk —
Hw- Myxammaz-x*amka Banaa-u Kynokan-x"anka sanag-u Y36ak-x*amka
BanaN-u X"Amka-1uaity Ypyur-kyitnaki. TexcT B3aT B pamky. Komuyectso
cTpok — 355. Ha nokymMeHTe npocTaBienbl 15 OTTUCKOB pa3JiMiHbIX BUAOB
nedarei. TpH w3 HUX — OTTHCKHM TaMIH poaa x*aooica chxopzdu. Taxag xe
Tamra BelOMTa Ha HaarpoOHOM kamHe Han Morusnod Maynana Cadw an-
AfiHa Ypyur-Kyitnakit Ha Teppuropun cena Ax-Kopran. Ha nByx orrickax
neyaryd UApCKOW aAMHUHHMCTPAlMM Ha KUPWIIMYECKOM LpH(TE uMTaeT-
cq: «Crapmnaa 14-ro otnena Caypanckoii BonoctH IlepoBckoro ywesna
Ceipaapbusckoit obnactu» (Ne 78). Psaaom Ha mossx 3aBepeHO Ha mypKil
apabexum wpudrom: «MumpKkan-y*amka Kynmkan-3"amka i aeficTeu-
TENBHO SIBSIETCS MOTOMKOM Canup-aitxa. Yaocrosepset Caiidi-x°amka
Mamamxkan yran» (Ne 78). U3 ocraneHbix 10 apaborpaduussix neyareit
yurabenpHpl TOBKO yersipe: 1) Xabibamax-maxaym uo6H ‘Hbanannax-
Awan (Ne 107); 2) HMenam-yx*amxa mman ubr Aduma-x*amxa (Ne 101);
3) Ubpaxim ubn [Nagnuax-xtamra (Ne 100); 4) AMan-x*amka... (Ne 92).

B Tekcre naHHOro cnycka MOXKHO YCJIOBHO BBIJEIMTH TaKMe YacTH:
1) «Hacab-vama» (ck. 1-149); 2) «®Papa’wi-u Llaity Axman Hacagit» (ck.
149-196); 3) «Bacitiiat-nama-itn (Bagd-nama-in) Maynana Cadit an-nitna
YpyHr Kyinaxin (ck. 196-294); 4) reneanorus noromxkos Maynana Cadi an-
QitHa YpyHr-KymaKu Ji(q) An—Myxaleaaa u ban-Myxammana (39-e xosnero;
ck. 294-307); 5) reneanorus An-Myxamman-x'amka u6s Hiu- -Myxamman-
x*Ampka non Kynmxan-x"amka 1o npopoka Anama (ck. 308-343). B camoM Tek-
cTe yTBepAaeTcs, uto Maynana Cadi an-aitn Ypysr-kyinaki ocyluectsin
repeBojl JAHHOTO TeKCTa ¢ apabeKoro si3bika Ha mypkil B 690/1291 roxy.

B ¢dakcumunbHOoM M3nanuu 1992 r. B oByX MecTax uMetoTcs npobe-
JIBl — NponytueHbl cTpoku 251-270, 308-355 opurunana’.

? Pyxkonucs obHapyxena npu coneiictBun Myxamman-yauna CaiidHazaposa,
Caitnynna 3axuposa v Mysapdapa Lllananosa. [pod. Aiinap AGyos npencrasun
B Hallle pacnopsHKeHHE MOJHYIO U KAUECTBEHHYIO KONUIO CITMCKA,

3 Maynand Caghit ad-0itn ¥ pjue-x jinaii. Hacab-nama. Benenue, TpancKkpHi-
s, nnaexcsi A. K. Mymunosa v 3. 3. XKanpapberosa. Typxecran: Mypa, 1992.



1.4. Pykonucs Ne 1 43 4acTHOro cobpanus
Ionar-goxa MameBoBsa

Bnaneneu opurunana Fonar-gkoxka Mamenos (Mamasos, 1932 r. p.,
¥'dooca u3 MOJAPOAA Xy Cau-waiy poaa Akkop2ar) kMBeT B . TypkucTan”.
[1. MameHOB BAsSETCS NPOAOKATEAEM JIMHUY, 1PEICTaBISHHOMN B JaHHOM
CHHMCKE, M 3HACT CBOMX MPEJIKOB N0 BOCXOAALIEH NUHUA: MaMaH-MaxcyMm,
Ai-x*amka, Acrap-y*amxa, Llapid-x°amka, My’ MUH-OKAH-X*31Ka (CM.
Ilpunoocenue Ne 2). Ero npenku obocHoBaiuce B Typkucrane o4eHb
JaBHO, eLle 10 KOHUMHbl XycaiH-x*a/Ka. Korga ux 3HaMeHUThIN npeaok
CKOHUYAJICS, €T0 TeJI0, COracHO 3aBELIAHMIO, NEPEBE3IH U NOXOPOHWIH B
cene Ak-Kopran. Oauu u3 npeaxoB poja x*aoowca akxkopean — Hyx-maiiy
Obl1 MOXOpoHEH B ropojie TypKUCTaH Ha KnafabuLle, pacmogokKEHHOM 10
obiiueit ynuue 1 Mas (apiHe uM. Cyaranbekxa KoxxanoBa). B HacTosiiiee
BpeMs Ha MecTe Kiaa0ulla HaXOaUTCs 3aHHe cpeaHeil obeobpasosa-
TeapHOM wkonbl. Ocranku Hyx-1aiixa 6bu1H nepe3axopoHeHb! Ha ob1Le-
ropoackoM kiaabuuie Kapa-Uyk. Ero Mornna nountaema no ceil JeHb.
Cpeau npeacraBureneii MoApoAa axkKopzaH U3BECTHA UCTOPHA O uyle,
KOTOPOE Cayuuiioch ¢ npeaxom [1. MameHoBa B naTom KoneHe My’ MuH-
wkan-y*ampxa. OfHaxabl OH SIKOObl Obljl MOABEPrHYT HCMBITAHHIO CO
CTOpPOHBI CBOUX MYypiHOOB — Ka3axoB. Ero nocagunu Ha ropy CyXux Apos
(uieHren) ¥ noJoXKrIM. My’ MUH-IUKAH-X"A/)Ka BblLIE]l COBEPLIECHHO He-
BpenuMMbIM U3 orHs. llocsie 3TOro ciiydas €ro aBTOPUTET KaK CBSITOrO
OY€EHb BHIPOC, a €ro MOTOMKOB CTallH Ha3bIBaTh WieH2eA0bl-x*aoxca. OHU
pemecnennuku. Jien I. Mamenosa — Aif-x*a/pka 3apabateiBai Ha JKH3Hb
TKauecTBOM, a caM [1. MamenoB — canoxHuk. [lountaempiMu 0OBbEKTaMHU
JUISL 3TOTO MOAPOJA ABISIOTCA MOTHIIbE X a1Ka AxMaja Macasi, Apcaan-
6a0a, Myca-waiixa, ba6-‘Apaba, ‘Ykkaiua-ara, [11ax-Myxammana, Haxo-
nsugdest B r. TypKHCTaHe U ero OKpEeCTHOCTSIX.

Pyxonvck B ¢popMme cBuTKa (naveup). Jinuna ceutka — 503 ¢M, wwpu-
Ha — 26,8 cm; pasmepsl Tekcta — 498,5x19 cm. Tekct B3aT B pamky. Cau-
TOK COCTOMT M3 HECKONIBKMX CKJIECHHbIX KYCKOB Oymaru, pasMepel KOTo-
peix xonebmores ot 49,5 cM 10 89,4 cM. TekcT cocToUT U3 262 CTpoK.
[Touepk — nacma ‘niix. IlanHbiit ciMcok umeet 1Ba konodona. B neppom
U3 HUX (ck. 217-225) orMeueHo, 4TO NepernyMcYHMKOM Ha4daIbHOM 4acTH
(an-myjaaBBapa) CTapoil poaocnoBHo# Obin [[uiia’ ap-nitn mbn Hyp ax-

* Pykonuch Briepsbie Obliia 0OHapyxeHa B okTabpe 1993 r. npu conelcTemy
Myxammaz-yana Caiipraszaposa v Annag-xoxa (Ca‘nannax-goxa) 3aKuposa.
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nfH Ypyur-xyiinaki. MMs nepenucumrka BTopoil yactu — Hyp an-afn ubn
Myxamman Ypyur-kyitnagi. CTapas ponoc/iosHas Gblia M3rOTOBIEHA MO
3aKa3y «aul-mat6 an-a‘ass an-ampkaj waix-3ajga ‘Abnannax-waiy ubu
Kyr6 an-piH-waitx u6H baxa’ an-anH-way Vpyur-gyitnaki». Vmena
BCEX ITHUX MEPCOH YNOMSHYTbI B MEHEaJOrMH, B CBOK OYepe/lb, H3BIie-
YeHHOM W3 npexKHel ponocioBHOM (cabukiiita) waity-3ana Mapuc-maiyx
ubn Hyx-waiix ubH XycaliH-uaiix-u ‘asisan vOn baxa’ an-niH-umiainy
u6bH Kapa-iaiiy u6H Axmaz-waiix. Bo BropoM kxonodone (ck. 229-262)
nepenucunkoM Hasad CynTan-X°an-y"amka nOH baxd’ an-niH-y'aka
u6n Cabup-x*ajka nOH baxa’ an-aiH-yx*amxa ubH Hyx-maix-u ‘asnzas.
Kak oTMeueHO BO BTOPOM KOJO(OHE, HOBBI CITUCOK Obil W3TOTOBIEH
no 3akaszy Cami‘-y*amka ubn Caitiina-x"amxa u6n Myxamman-Ilapad-
X*AamKa-itM ‘a3nsad (ck. 256-262). Cniucok umMeeT 1edeKT: B Havale yTpa-
yenbl 2—3 cTpoku. PopociioBHas 3aBepena LIECTbIO OTTHCKAMH MSITH Mie-
yateit: 1) kaan Mcxak ubs Xair-Myxamman kaan (Ne 40); 2) xagn mysiné
Myxamman-ﬁép u6H Ucxak xaan (Ne 59); 3) kaan-im kanan X amKa-kagu
u6n Kyn-Myxamman-x"amka (Ne 86); 4) ...baxa@’ ap-aud uOH ...-x"amka
‘Anasii (Ne 109). JIBa orTHCKa Mevaty NPeACTaBUTEsA LAPCKO# aIMUHH-
ctpauuu B CHpAapbHHCKOM 00,1aCTH YMTAKOTCS HE NOJIHOCTHIO.

PogocnoBHas cocTouT M3 clieayrouidx uacreit: 1) «Hacab-nama»
(cx. 1-77); 2) «Papa’un-u Hlaity X"amxa Axman Hacasii» (ck. 77-104);
3) «BaciiiaT-nama-iu Maynana Cabii aa-aie Ypyur-gyinaxin (ck. 104—
160); 4) reneanorus noromko Maynana Cadi an-nina Vpyur-xyinaxi
Jo Cami‘-x3°amka (36-kosieno; ck. 160—-187); 5) «Mpanar-u Ulaity Axman
Hacasi» (ck. 188-192); 6) reneanorus Camii‘-xaaka io npopoka Anama
(ck. 193-216).

1.5. Pykonuch Ne 2 13 4acTHOro coOpaHusa
Honar-koxxa MameHoBa

Cnucok B hopme cButKa (naiirup). Pazmepet 6ymaru 336x17,6 cm. Ceu-
TOK COCTOMT U3 LIECTH OTAEIbHBIX JIMCTOB, [UTMHA KOTOPBIX KoJebrieTes OT
59 ¢m jo 61 cM. Tocneauui ancrt — 30,7 cm. Kaxabid THCT MMeeT KYCTOAbI
(xawu3). Pasmepsl Texcta 336x15,5 cm. Texer cocrout us 258 crpok. Criu-
COK MMeeT AedeKThl — HEeT Hauana, Ha NOJAX — OT/E/bHBIE UCNIPABICHUS K
Tekcry. Ctpoku 1-145 n 146-258 nepenucanbl pa3HbIMM TOUYEPKAMH.

Jaunbiii criucoK ABISIETCS KOMKEH U3 npe/blayuiero fokymenTa. On-
HAaKO B HEKOTOPbIX MECTaX MEXJAY 3THUMH ABYMs T€KCTaMH MUMEIOTCS He-
3Ha4YMTENbHbIE PACXOXKACHH.
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1.6. Pykonuch U3 4aCTHOIO coOpaHus

Banta6aita OMapoBnya ATagxianosa

Brnaneneu 10KyMeHTa ~ X*@0owca U3 poja Hakilo — notoMkoB CystaiiMaH-
Banii, npoxxusan B r. TypkucTan’.

Texcr Harmcad Ha BocTouHOM Oymare B opme cBuTKa. CBUTOK CO-
CTOMT U3 LIeCTH KyckoB Oymaru. Pazmepsl 6ymaru 330x25,7 cm. Pasmepst
tekcta — 330x16,2 cm. KonuyectBo crpok — 197. JIoKyMeHT cOCTaBjieH H
OTpelakTHpOBaH B Mecaue pabu ‘ 11 1251/vuone-asrycre 1835 r. Ha roccax
UMEIOTCS 3alTUCH U HCTIPABAEHH S, BHECEHHbIC IPYTMM NOYEPKOM, BEPOSTHO,
pyKaMH JO/DKHOCTHBIX JIMLL, 3aBePSBLINX AaHHbIA JOKYMEHT. CriMCOK MMEET
JedeKTsl: B KOHLE TekcTa Oymara HanosjioBuHy nopsaHa. Ha nokymenrte
49 ottuckoB nedareil. Y3 Hux noagarores uredmo 12: 1) xagH-iu xanas
baxa’ an-nnn-x"amka ubH XycaiH-x*amka xagn ‘Anasi (Ne 30); 2) xagn
Myxamman-iap u6n Mexak xagi (Ne 59); 3) xann mysnd ba6a-Hazap ubu
‘Pn-6ait, 1235/1819-20 r. (Ne 28); 4) xagit Myxamman-11lapr¢ n6u Haypys-
6ait (Ne 66); 5) xagin Myxamman-Hycyd ubn Haypys-6aii (Ne 61); 6) xapii
Cabup ubH Xamioka-Myxamman (Ne 76); 7) kagin A6Yy-n-Xaip-x*amka HoH
Caitiinn-* Anii-x*amxa (Ne 18); 8) ki Hycyd ubn Mupran-6ait, 1293/1876-
77r.(Ne43); 9) kdgi Ata-x*amka u6H Byxap-x*amka ‘Anasi (Ne24); 10) xanh
Pgcyd ubn Joxatinu-6ai (Ne 42); 11) mydrit mynna Uum-Myxamman-3adap
ubn mynna Ilhap-Myxamman (Ne 41); 12) a‘nam Kyn-Axman-x*amka HOH
Xan-Myxamman aiiy-u ‘azisnap (Ne 47).

TekcT cocTouT U3 creayroiux yacreis: 1) [peaucnosue (Mykaaauma)
Ha nepcuackoM sseike (ck. 1-13); 2) «Haca6-mama» (ck. 13-96);
3) «Xamca-iiu ®apanun-u llaitx Axman an-HMacasi» (ck. 96-118);
4) «Bakd-nama-iin Maynana Cadit ag-ain Ypyur-gyinaga» (ck. 118-
169); 5) «HMpanat-u lllaiix Axman HNacasii» (ck. 174-177); 6) «Hacab-
Hama-iu baxanyp-wuaitx» (ck. 178-194).

1.7. Pykonucs UB PY3. ®ounx goxymentos (¢. Ne 4), nanka

Ne 52, aok. Ne 6

JloxymeHT B popMe cBUTKa (naitrup). Pasmepst Oymaru — 292x19 cm.
COCTOHT U3 MATH CKIIEEHHbIX KyCKOB 6ymary. Bymara xycrapHas, Hake-

5 ToxymeHT obHapyxeH 1pH coneitcteun Pacyn-Myxammana AGayuryKypoea.

6 Ji31aHe OTPLIBKOB 13 3TOTO criucka: Axman Maccapuii axxndnnapu maxapa-
cu. Axmana Haccasuit Ba Amup Temyp. Tabnun xunysuu Ba Hawpra Taiiidpiaran:
Pacynamyxamman xaxu ASnyulykypos Auwyp6ait opnu. Tawkent: Xasuua, 1996.
C. 6-15.
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CHHasl Ha MaTeputo. 'VHeau — B M1I0XOM COCTOSHUHU. TeKceT, cocToAM
u3 151 cTpOKH, HanHcaH YepHBIMY YepPHMIIAMM H 0OBEEH LIBETHBIMH JIH-
HuAMU. JIOKYMeHT 3aBepeH 16 OTTHCKAMM HECKOJNBKMX MevaTeid, 11ecTh
M3 HUX — KPYIJible, JEBATh — OBAJIbHBIE, 1BE — MUHIANEBUIHON HOPMBIL,
Tosbko TpH W3 HUX YACTHYHO MOJAAKTCA YTEHWIO: |) KAgH-iiu Kanam
baxa’ ajp-nin-x°amka wOn Xycalin-x*amka ‘Anasi (Ne 30); 2) a‘nam
mynd Axman (Ne 25); 3) ... myand bex-Myxamman, 1244/1828-29 unu
1344/1925-26 r. (Ne 110).

Coneprxanue ¥ pacronoxeHue MaTepyuana — TakKHe e, KaK U B PyKo-
nvcu 1.6: 1) Tlpeaucnosue (MyKagauma) Ha nepcuackom s3bike (ck. 1—6);
2) «Hacab-nama» (ck. 6-71); 3) «Xamca-iin @agdiini-u Hlaity Axmag
an-Macasi» (ck. 71-89); 4) «Bakd-nama-itu Maynana Cadu ag-aiu
Ypyur-xyitnaka» (ck. 89-131); 5) «Wpanat-u laity Axmaa Hacasii» (ck.
138-140); 6) «Haca6-nama-itn baxaayp-wuaity» (ck. 131-151).

1.8. Pykonuch U3 4acTHOro coGpanus
Adayana Abayasaxxabosuua Uyaniamesa

Bnaneneu pykonucu, 1946 r.p., »xurens r. TypkUCTaH, 3HAET TO/b-
KO HMeHa cBOMX oTLia A6aynBaxxaba u aena Mynnawa. Ox yreepxaaer,
YTO I'CHEA/IOrHs €ro NpPEeAKoB BOCXOAWT K Caap-uiaiyy, Opaty Axmana
Hacasii. Ero poa npoxusan B KBapTaje BOKPYr MaB3ojieeB X°amka
Axmana Hacasii u An-x*3anxa-ara, Bnajen BaK(HBIMH 3EMJIIMH Ha Tep-
puTtopuu cesia bIHTbIMAK, 4TO HaXOAUTCA Ha PACCTOSIHUM IECTH KM OT
r. TypkucraH.

TexcT HanucaH Ha BocTouHOM Oymare. JlivHa ceuTka — 378 cm; M-
puna — 20,6 cM; pasMmepsl Tekcta — 378x14,5 cm. KonuvectBo c¢Tpok —
219. Tlouepk — Hacma ‘aiix. B Hauane TeKCTa UMEETCs Kpyrias BCTABKA
(MynaBsapa), ucnonuenHas [{uiid’ an-nanom u6n Hyp an-nis Vpyur-
kyinagi. [lo kpasm TekcTa — riocesl. HaunHas co cTpoki 76 no cTpoKy
94 pacckasbiBaercs apyras Bepcus noxona ‘A6 an-Jhxanin-6a6a v ero
rubenu, apyras reHeajnordueckas JUHMS NOTOMKOB‘AGH asn-/Dianir-
6a6a. Hauunas co 162-# no 171-10 crpoky, co 178-i no 183-10 cTpoky
UMEIOTCA T0CChl B BUAE JOMONHEHUA K TekcTy. Ha noxymenre — tpu or-
THCKa ne4atd Myxammaa-TaBakkyna baxanyp-xaua, 1186/1772-73(?) r.
(Hpunoowcenue 7, neuams Ne 4).

B camoif poaociOBHOM OTMeYeHO, Y4TO OHa COCTaBjeHa XycaiH-
waixom (xuin npu bykal-xane) ans cpowx cbisoBed Mapiic-uiaiixa u
Hyx-uraiixa u 6s11a o6HoBNe HA ipu Myxamman-Tasakkyne Baxanyp-yane
(ck. 188-190). IMepenvcuuxom (katnb) cTapoit poaocIOBHO#M (Lamkapa-
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W Kyxua) HasBan Hyp ang-apH u6m Myxamman Ypymr-xyitnaki. Om,
BEPOATHO, CO3J4all 3TOT CINUCOK AJISL CBOErO ChiHAa (JIM-a[BK1 aul-iuiadto
an-a‘a33 an-ammkan) [uid’ ap-nixa u6s Hyp ag-adu YpyHr-gyimagi
(ck. 216-219). Pykomuce Obuta obHapyxeHa B 1994 r. npu coaeicTBHM
Paxim-mxana My3zagdaposa.

B mauane pojocnoBHo# ykazaHo ee Ha3BaHue — «HacaG-nima-iiu
CanaT-y ‘anaBi».

Coneprkanve NOYTH TAaKOE XKe, Kak K B crniucke 1.6: 1) «Hacab-nama»
(cx. 1-90); 2) «Dagaitua-u lllaky Axman an-Hacasii» (cx. 90-117);
3) «Bakd-nama-itn Maynana Cadit ag-niin Vpyur-kyiinan» (ck. 17—
192); 4) «HMpanar-u Uladix Axmazn Hacasii» (ck. 193-196); 5) «Hacab-
HaMa-iu ‘Abpannax-waiix» (ck. 198-215).

1.9. Pykonuce Ne 1 u3 yacTHoro codbpanust

‘Abn an-Kanupa Cei3abikoBa

Pykonuchb B ¢opme cutka (naiirup). Konuuecrso crpok — 155. Tlo-
uepk — Hacma ‘niik. Tlepenuicana B mecsue caghap, ToA He ykaszaH (ck. 155).
TexcT Obl B34T 33 OCHOBY AJis nepeBoaa «HacaG-nama» Ha coBpeMeHHbIH
TYPELKHH s13bIK .

TekcT BKIFOUaET B cebst crreayrouue 4actu: 1) Mykaoouma (ck. 1-15);
2) «Haca6-nama» (ck. 15-85); 3) «Xamca-iiu dagaiinn-u [aiy Axman
Hacapii» (ck. 86—104); 4) «Bax¢-uama-iin Maynana Cadi ag-ain Ypyar-
Kyitnagi» (ck. 104—-149); 5) «Hacab-nama-itn Myxamman-x°apka-axyuan
(ck. 149-154).

1.10. Pykonucek u3 yactHoro codopanus baxansipa Canuena

Braneneu pyxonucu, baxaasip Canues, 1947 r. p., ¥*aooca u3 noapo-
Jla an-x‘aosca-ama, xvser B iepeBHe JLxylinex TypkuctaHckoro paioHa
HO:xH0-Ka3zaxcranckoit obnactu. Pykonuch OblUta nonyuena ero aeaom
Myxamman-Hab# ot 6para orua (asau) nocieanero — bak-x*amka. Ux
POA nojiyyasl 4€TBEPTh JOXOAA OT MNOCTYIUIEHMH U3 MaB3osnies X°dipka
Axmajia Hacagii. Mo vapopMaunu Bragesla, Takye ke KOMMH poRoc-
JlopHOM MMeroTea y 11 cemeit (HampuMep, B ceMbe Hekoero ‘Abaysb
u3 r. Kenray u ewe y koro-to B cene Kapuak). Ilo pacckasy Biaanesns-
t{a, B roAbl penpeccHil pykornucy 6puia cnpsitada ero oruoM (Cani ubu
Myxamman-Habii) u XxpaHunace B ruip3e OT apTH/UIEPUHACKOTO CHapsijia

" Mevldnd Safiyyii 'd-din. Neseb-name terclimesi / Hazirlayan Prof. Dr. Kemal
Eraslan. Istanbul, 1996, S.18-19, 111-121.
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Ha yepjake craporo goma. llpu Hainem nmocewenuu ero goma B 1996 r.
CBUTOK BCE €LL€ XPAHWIICS B 3TOH I'Mib3e.

Cnucok B dopme cBuTka (nairup). Texct cocToMT U3 145 CTpOK.
Ha poxkymente — ortucku mnevareit: 1) baxamyp ‘A6pannax-cyntad
(Ne 1); 2) xan Caitiing ®ynar baxanyp (Ne 7); 3) xkagi-in kanan AGy-n-
@arx u6H A6y Baxxa® Curnaki (Ne 17); 4) xangi Ara-gamka WOH
byxap-x*amka ‘Anasid (Ne 24); 5) xagid Myxamman-llanman-xamka
ubn ‘Yb6akpannax-x*amxa (Ne 65); 6) kann Kyn-Myxamman-anad ubH
‘Y6aiinannax-x°*amka-uwan (Ne 46); 7) mydti mynna Kaman aa-anH ubx
Tynau-6ait Macasi, 1271/1854-55 r. (Ne 45); 7) mydrit Myxammaz-Liax
1nOH Myxamman-Amids (Ne 67); 8) mydrit A6y bakp nbn Myxamman-6ai
(Ne 16); 9) xagi bysypr-x*amxa ubs Jhxan-x'amka (Ne 32); 10) mydri
mysna Xaun ubn myana [11ax Hu‘mar, 1244/1828-29 r. (Ne 85); 11) a‘nam
Kyn-Myxamman-x*amka ubn Xan-Myxamman waity-u ‘asiznip (Ne 47);
12) 1llax ... ubH ... Myxamman-‘Anu-xan (Ne 108); 13) dynan-Aawas ...
(Ne 1-6); 14) Caititun Cyntan Dakiip-3"aka ubH ... Mayaana Myxiiu-a-
afH (Ne 104); ceMb OTTHCKOB HE NMOJAKOTCS YTEHUIO.

Cnucok BKIIO4aeT B cebsa ciaeaywoiluue uacth: 1) Myxadouma
(ckx. 1-17); 2) «Haca6-nima-iiu Anam» (ck. 18-36); 3) «Haca6-nama»
(ckx.37-103); 4) «BaciitaT-sama-iiu Mcxak-6a6» (ck. 103-111); 5) Haca6-
HaMa-iu AHap-x"amka (ck. 112-145).

OcobeHHOCTB 3TOH peJaKLMK M'eHEeaTIOrHi COCTOMT B TOM, YTO B Heli YacTu
00 ‘A6 ap-Paxiim-6a0e u ero noToMkax coBceM olTyckarorca. B Tex ciryyax,
KOTZIa peyb O HUX BCE K€ 3aXO/IUT, POJib HX 0013aTeIbHO NPUHIDKACTCS.

1.11. Pykonuce Ne 2 #3 4yacTHOro cobpanus
Kyrroigoxka Kangoxaepa®

Pyxkonuch coctout u3 23 nuctos (fut. [*-23%). CoBpeMeHHas IOCTpaHUy-
Has narHauMs (45 cTpaHuLy) NpocTaB/ieHa HEMPaBHIBHO (MPOMyLUEHa O1Ha
cTpanuua). Bymara eBpomnefickast, pOCCHACKOTO MPOM3BOACTBA, B IMHEHKY; OT
Braru noremuesna. [lepernet orcyrctByer. Pasmepsl Oymarn — 17,7x11 cm.
Pazmepbr Tekcta — 12x7,7 cM. [lodepk — HenpodecCHOHANIbHBIN HaCMA JiidK.
Ha mmucre no 10-11 crpok. Yepauna — yepnble. UMeroTes KycTobl.

8 Bnameneu pyxorucu Kyrreixoka Kangowxaes, 1952 rp., B Hacrosuee
Bpems sipageTcs umamom medeTd («Crapas meueTby) ropona Apbich HOxHO-
Kasaxcranckoit o6nactu. OH MO NPOMCXOXKAESHHIO ¥°@dokca w3 pona dyawa. Ita
POOOCIOBHAS fepellia K HEMY OT ero AaIbHEr0 POACTBEHHMKA I10CNE KOHUHHBL
nocnegHero. CriuCok HaXOAMICH BHYTPH PYKOMHCHOMN konuu KopaHa.
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['eneanorus pona dyawna, copepxauiasics B 3T0oi PyKOMUCH, COCTOHT
U3 CIIEAYIOLUHMX YacTel: | ) BeTynuTeIbHas 4acTh (MyKaaauMa) ¢ auaman
U xaoicamu O NPEBOCXOACTBAX ‘alWAOB HaJ OCTAJIbHbIMH IpyNIaMu
(1. 15-5%); 2) popociioBHas MOTOMKOB Npopoka Agama (mn. 5°-10%);
3) «Hacab-nama» (1. 10°-22%); 4) npoao/mKeHde reHeanorud oQHoH U3
BeTBeit poaa dyara (. 22°-23°), B koHUe uMeeT aedekT. B coxpanus-
LIeHcs YacTH POJOCNIOBHON NOCIEIHUM YIIOMSAHYT 3TTOHUM JIJAHHOM BETBH
oyana — [liip-3ana-x*anxka (35-e koneHo).

1.12. ®oTokonust reHeanorud Ne 1 43 yacTHoro cobpasus
Abcaabika AbcemeToBa

[ociie koHUMHBI KO/UIeKUMOHepa B 1993 r. ero cobOpanue xpaHuTcs
B CEMb€ ero chbiHa AxMe/->xaHa AOceMeToBa, MPOXKMBAIOLEr0 B ropojie
Typkucran.

doTokonus ponocaoBHOMK Oblsia oOHapy»eHa Hamu B 1992 r. B uacTt-
HoM coOpanuu AbcemeroBa Abcaabika, »kuTens ropoaa TypkHcTaHa,
X*aoxca w3 pona oyana. OnHako A. AGceMeTOB He CMOT Ha3BaTh HaM 00-
najarens opurnHana gjokymenra. Konus Obuia usrorossneHa um juis « My-
3eq Aii-x"a/mKa», KOTopbli A. AGCeMeTOB COOHPANICS OCHOBATH B 31aHUM
meuetu Aii-x*amxa B JKana-Koprauckom paiione, Haxoasiuekics Heaane-
KO OT JKeJIe3HOAOPOKHOM cTaHuMU bec-ApbIk.

Jlokyment B dopme ceuTKa (naiirup). bymara npukieesa Ha xjionyaro-
OyMakHYIO MaTepHio. PazMepbt Oymaru — 256,2x27 cM. PazMepbl TekcTa —
245,6x19,7 cM. JlokyMeHT uMeeT MOBPEXAEHHs: yTpaThl B Hauane (TpH
cTpoKH), Mexxay crpokamu 10—14, 19-20. CoxpanuBLuiasicd 4acTb TEKCTa
coctout U3 100 crpok. Ha noxymenre npocrapiesst 35 orruckos 16 neuva-
Teit: 1) Mitp3a Hax-pyx xan (cMm. Tlpunodcenue Ne 7, newams Ne 8); 2) 111ax
Caiiiiun Myxamman baxanyp xas (Ne 5); 3) xau ... baxdayp cynran (Ne 9);
4) xapi Mmynna AxyHa-mokan b myand Paxman (Ne 27); 5) kanf an-Kypar
My ‘Apud-x*amka uOH ...-x*mka kaghn (Ne 23); 6) kagn mymia Hp-
Myxamman nbs Hyp-Myxamman (Ne 37); 7) xaan mynna Huitas-xan nbu
myna A6y-n-Kacum-xan, 987/1579-80 r. (Ne 71); 8) kanit mynna Paxiim-
xau ubH Myxamman-xas, 1101/1689-90 r. (Ne 73); 9) kanit mynna Kypban-
x*amxa ubn myana Cabup-x*amka (Ne48); 10) kagn mynna ‘Adn an-xanin
ubH mymna Maucyp a‘nam (Ne 12); 11) mydrh mynna Paxmarannax uoH
Myina Annax-kyaia maxaym (Ne 74); 12) a‘nam mynna ‘Abz an-Xamig uoH
‘Abn ac-Caman (Ne 15); 13) kaah an-gynar mynna Xynai-aan von xanan
kagi (Ne 87); 14) a‘nam myana Caitd an-aiin moH mymnna Pagun (Ne 77);
15) mydrii mynna Mip-Jlatitd ubH ... a‘nam (Ne 51). OgHa neyars He noa-
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JlaeTcs yTeHwto. Bee neyaTu nodyTH onMHaKoBOro pasmepa (oT 44 MM 10
28 mM) 1 BuAa. Ha ocHOBaHMM 3TOrO ¥ BBHIY TOTO, 4TO Ha HUX MPOCTaB-
JICHbI HMEHA JIHLL, XKMBILIMX B COBEPILIEHHO pa3HOe BpeMs (MeyaTH JaTHpo-
BaHbi OT 987/1579-80 r. no 1314/1896-97 r.), MOXHO BBICKA3aTh NPEATIO-
JIOKEHHME O TOM, YTO BCE OHM B Dosee No3aHee BPEMsi MOAAENAHbI.
['eneanorus conepxut cnepyroume yactu: 1) mykaoouma (nedexrna
B Hauane, cK. 1-14); 2) «Haca6-namar» (ck. 14-83); 3) reneanorus poaa
Oyana, JOBEEHHAs 10 HI0HKMa poja — Maxai-x"aka no npo3suiuy Jly-
ana (JlfBana) u ero coia Ohip-33aa-x*anka (35-e kosneHo; ck. 84—100).

1.13. Pykonuce Ne 2 3 yacTHOro codpanus
Abcansiga AGcemMeToBa

TekcT 3anmucand B COBpEMEHHO LIKOIBHOM TeTpaau B TMHEHRKY. 12 nu-
croB (1. 1°-12%). [epenucka 3akoxuena 28 wa ‘6ana 1357/23 okrabps
1938 r. Tlepenucuuk — daraz-x*amxka Kyxan-x*amka yrii.

Tekecr poaOCTOBHOM COCTOMT M3 4YeTbipex 4dacteil: 1) reneanorus
Anama, nosenennas 1o npopoxka Myxammana (nn. 19-4%); 2) «Haca6-
Hamay (aur. 45-11%); 3) ponocnoruas noromxoB Mexak-x*amka, nosenen-
Has [0 NpeacTaBuTeNd NMHUM Maxnah-y*amka — Mawpa6-x"amka (43-e
KOJIeHO; Jit. 11°~12%). BeposTHO, naHHBIN CIMCOK CKOMUPOBAH C MpEeibl-
AYWEro JOKYMEHTa, MPH 3TOM B Hero ObiaM nobasieHbl HMeHa NpeacTa-
BUTEJIEH CeMHU MOCIEAHNX MOKOJIEHHMH (MOXET ObiTh, MPEAKOB Meperic-
YHKa WJIM 3aKa34HUKa PYKOIIHMCH?).

1.14. Pykonuck 43 4acTHOro co0paHust
Jxanunrxopxa [Nanit-xomkaesa

Bnagereab pykonucu [Dxanin-yonxka ['aHi-xomxaes npoxxusaer B
Tawkenre. Pykonucs oGHapyxeHa npd coaelcTBMM AoucHTa Mexay-
HapojaHoro Kasaxcko-Typeuxoro yHuhBepcuTeTa MM. X'ajka Axmasa
Wacasit (ocuoBan B 1991 r.) Cancbiz6as Kyp6ankoxaesa.

Pykomnucs B hopme cBuTKa (nairup). Pasmepst 6ymaru — 317x25 cm.
Pasmepst Tekcta — 303x20 cM. Teker coctout u3 138 crpok. Crniucok umeer
AedekThl: Hauajio u KoHell yTepsHel. Ha HeM npunoxeHsl || oTTUCKOB
cemu fievareii: 1) Amiap Tamyp I'ypran Caxub-u Kupan nagnwax (Ne 6);
2) Axman-xan ubn Maxha-nagmuax (Ne 93); 3) KangA Axman-®agun Mo
‘Abnamnax-yan (Ne 26); 4) xanu Myxamman-‘Ma-Huitas néu "Abx an-
Xaiin-x*ampka (Ne 58); 5) kann mynna Xakam-0kaH HOH ... -6a# (Ne 84);
6) dynan... (Ne 105); 7) .. .Kyny ..u6n [Hran-6ex (Ne 111). Ha noxymen-
T€ Mo3aHee npocrasieHa gara — 1275/1858-59 rona.
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I'eHeaorys COCTOUT M3 CAEAYIOILMX YacTeil: 1) pogociosHas Anama
(ck. 1-46); 2) «Haca6-mama» (ck. 46—120); 3) ponocnoBHas NpeacTaBu-
Tenel o4HOHN U3 BeTBel noToMKoB Mcma ‘in-ata no ‘Ab6aannax-ara (39-e
KOJIeHO; cK. 121-130).

1.15. Pykonuch 43 4acTHOro coOpaHust

Cyaran-Axmana Aamyxammajgosa’

Crucok HamucaH Ha COBPEMEHHOH eBponeickoil Oymare B KJIETKY H
nuHeKy. CBUTOK COCTOMT U3 BOCbMH CKJICCHHbIX AUCTOB. Pazmepnl Oyma-
ru 242x10 cm. Pasmepsl Texcta 230x7,5 cm. Konnuectso crpox — 150. Tle-
PEMUCUMKOM SIBNISIETCS, BEpOsATHO, caM CynTtan-Axmaa AJIMyXaMMaoB.

I'eneanorus coOCTOMT M3 CAeAYWIUHX 4YacTed: 1) reHeanorus
Xawumuros (ck. 1-16); 2) reneanorus Mcxaka-6ada (ck. 17-40); 3) re-
neanorus Ilaiixa X*amxa Axmanga Macasin (ck. 41-60); 4) reneanorus
Hema‘in-ara ubn Mb6paxim-ara u ero notomkos ao CyntaH-Axmana,
repenycyYrKa 3Toi poaocioBHoi (36-e KoneHo; ck. 60—152).

1.16. Pykonuch U3 4aCTHOro coOpaHus
Huzamyrauua OcnaHoBa

Bnaneneu pyxonucu Hwuzamytaun OcnaHoB, x°dosca 43 NOA-
pona x°aosca-axmad pona xyopacdu, xuBeT B KaHMMeEYCKOM TymaHe
Haga’uiickoro sunavama Pecnybnuky Y3bekuctaH. JJOKyMEHT K HEMY
nepernues OT ero oTua — “YcMaH-xaTiba HoH Hp-Myxammana. Ilo cemeii-
HOMY NpejiauIo, ero poa nepecennncs B Hapa’uiickyto obnacte npumep-
1o 300 et Tomy Hasax u3 ropoaa Osrent Xana-Kopranckoro paitoHa.
Brauane ond nocenunuch B kuuiake Kapa-bar, pacnosnoxxeHHOM Hela-
Neko ot coBpemenHoro [ upkaysana. [locne npuesa HOBLIX MOCENECHUEB
KMULIAK 110 Ha3BaHHIO POJHOIO ropojia MEPECENEHLIEB CTal Ha3bIBaThCH
Osrent. B 1810 r. a10T pox nepecenuscs B cejieHde BONM3M KOMOALA
Kararan B 60 kM ot cenia Kan-u Mey. 3tort poa Obu1 cBf3aH ¢ poAaMu
nieMeH Mnaauero xxy3a (colpuiM, mama, mabvii, Kepeim, mesey), »us-
MMM Ha Tepputopun Byxapckoro xaHctBa'’. Pykonuch oOHapyxeHa B
1993 r. npu copeitcTBuM xutend r. Typkuctan Mbanynna Abgpamanosa
¥ POJCTBEHHMKa Bnanenbua — Mcamernuna Hlaminmesa.

° Bnazjeneil pykonucH npoxusaer B cejte Kyrroi-Koxa B XKana-Koprauckom
paiione. OH ke ABJISETCs NePerMCUMKOM IaHHOTO CIHCKA.

10 Vernas undopmaums HMcametnnsa Llammvesa, xutens cena Ax-Koprau
JKana-Koprauckoro paitona, 2001 r.
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Pykonuch B dpopme cBuTka. Pasmepst Gymaru 562,5x24 cm. Pazmepbl
Tekcta 556x14 cM. Texcet coctout Uz 170 crpok. Haumnas ¢ 11-it ctpo-
KU W3JI0KEHHE TEKCTA NEPEXOIUT B MEPNEeHAUKYIAPHYIO JICHTY AIMHON B
269 cm, wmpuHo# B 5,5 cM. Ha nonsix 1oKymMeHTa MHOIO MCRpaBieHHi,
nobasiieHuit, BLIMUCOK (hamebl, pugdiianpl) W3 pasiHUHbIX COOPHHKOB
ams, counnennit o noromkax Ilpopoxa u T. 0. JIokymeHT 3aBepen 24 oT-
THcKaMy 20 neuatel, U3 KOTOPbIX BOoceMb uutabelbibl: 1) Kaaw-iu kanau
baxa’ an-niH-y*amKa uon XycaitH-x"ajpka kaan ‘ Anasi (Ne 30); 2) kapn-itu
kanan AOy-n-Parx ubn A6y Baxad Curuaxi (Ne 17); 3) kagin Myxamman-
[1lagman-x*amka ubH ‘Yobaiipannax-x*amka, 1275/1858-59 r. (Ne 65);
4) xagn Huzam an-afe ¢yayp pa’vc won mynnd Myxamman-*Apud cyayp
mydri (Ne 69); 5) mydit Lank-y"anxa nbn Myxamman-x*amka Xycaiini
(Ne 88); 6) myprit mynnd Kamin an-niin-6aii ubn Tynan-6iii Macasi
(Ne 45); 7) mydrit myana Xan ubu myana Lllax Hu‘mar, 1244/1828-29 r.
(85); 8) mydTh an-"abn ag-na‘Ad kapu’® Xabibannax pa’nc ubx ‘Abaannax,
1234/1818~19 r. (83). Tlozanee — B myxappame 1338/centsbpe-oxTabpe
1919 r. — noxymeHT Obl/T 3aHOBO 3aBEPEH HEU3BECTHbIM JIULIOM.

PonocnoBHas coctouT U3 cileayomx yactei: 1) reneanorns Anama
(ck. 1-12); 2) «Haca6-namay (ck. 13-109); 3) reneanorus pona xopdcdn ~
notoMkoB XycalH-x*amka, 6para MOpaxinm-cybi ubn ‘Abn an-Txanin-
6aba, nopenenHas no 24-ro kosena (ck. 109-170).

1.17. PykonHch H3 4acTHOrO coOpanus AGHGY. Li1bl YCeHOBa

Braneney pyxonucn A6ibysna YceHoB, x‘adoca w3 poaa yopacdH,
npoxupaet B cene Kemn-Tobe XKana-Kopranckoro paiiona. Jlokyment
K HeMy repeuies Mo HacHeJCTBY OT ero otua — An-x*amkal'. Pykormcs
obHapyxeHa B 1993 r. npn copeiicteuu Ubanynnet AGnpamanosa.

Pyxonucs B hopme cBuTKa (nairup). Pazmepsi 6ymarn —558x20,4 cm.
Pazmepsl Texcta 551,3x11,1 cM. TekcT cocrout uz 235 ctpok. Mmerorces
OTTUCKM ABYX HeuuTabenbubix rnevyateil. CocTaBlieH ABYMS aHOBMMHBIMU
nepenucunkamu: 1) crpoku 1-214; 2) ctpoku 215-235 (nozauee)'?. Cnu-
COK MMeeT Ae(eKT — HeT Havana.

PojocioBHas COCTOUT U3 CIEAYIOIUMX YacTel: 1) reHeanoruu pasHbix
ponoB y'aoxca (ck. 1-47); 2) reneanorus npopoxka Asxama (ck. 48-64);
3) «Hacab-nama» (ck. 65-187); 4) reneanoruu notoMkos XycaiH-g amKa u3
pona xopdcan — no Caitfinna Axman-x*amxa (29-e koneno; ck. 188-235).

" Yernas nngopmauns Ubamynna AGxpamanosa, xurens . Typkuctas, 2001.
"2 Texct Obn yacTHyHO u3gaH: [JKawdapbexos 3. 3.] XopacaH koxkanap
wexipeci. Typkicran: Mypa, 1994. C. 7-22.
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1.18. Konus 10KkymeHTa H3 YACTHOIO COGpaHus

Omipceiita Maxmynosuua Topekoxa

Briazeneu xonmm, Owmipceiita Maxmynosuua Topexoska, 1922 r. p.,
npoxusaer B cene JKibek-2Konbl Capbl-Araiickoro paitona HOxwo-
Kazaxcranckoit obnacty. OH NpUHAANEKUT K NoAponry bexkmep mobel w3
poJa oyara. Ero pon nepeexai croja w3 kBaprana Cii63ap r. Tauikenra. Mag-
30/1ei ero npeaka Huitas-x*apka Haxoaurest B Maxaie Kax-ara B Tauiken-
Te. Opurunan foKyMenTa, no pacckasam O. Topekoxa, HAXOMAWICA Y HETO 1
€MY JOCTaCs B Hac/ieAcTBO OT 0THA. OJHAKO OPUTHHAT HECKOJILKO JIET TOMY
Hazaji NPy HEW3BECTHLIX 00CTOATELCTBAX NMpornai. J{o nponaku JoKyMeHTa
OH ycniesn cziearh nepeso (Tabain) apaborpagUuHOro TekcTa Ha KUPUILTH-
HECKHMI [IPUPT, KOTOPbIii B HACTOSAUICE BPEMSA XPAHUTCS ¥ HETO.

Texct HabpaH Ha MauIMHKe Ha cTaHAapTHOH Gymare dopmara A4 u
COCTOMT U3 AeBATH cTpaHHL. JlaTa cocTaBiienus Texcta — 2 HosOpst 1994 r,
Mecro cocraBnenus — r. TallKeHT.

PofocnoBHas cOCTOMT M3 CIEAYIOLIMX YacTei: 1) reHeanorus noroM-
xoB Aztama 1o npopoka Myxammana (c. 1-2); 2) «Haca6-nama» (c. 3-8);
3) reneanorus noroMkoB Mcma‘in-ara no auauu ‘Abnannax-ara (c. 8-9).

1.19. Pykonuch U3 4acTHOro coGpaHus JOKTOpa

Ibramuy Mapu (Ilapu:xk, @pannus)

H-p ObTumuy Mapu ripuobpena sty pykonucs 4 aexabps 2002 r. B
TaiukenTe y 0qHOMH KOKaHACKOH XeHIIUHBI, TOproBasiiei kospamu. Ona
npejacTaBuaace nox umeseM My‘tabap.

Hokyment B ¢opme cButka (maiirup). bymara BocrouHas, kpemo-
BOI'O UBETa, KOHEL OKpalleH B KOpHYHEBbIH uBeT. Pazmepsl Gymaru —
415x27,5 cm. Pasmepnt Tekcta — 395x17 cM. TekcT Hanucan uepHbl-
MM YepHWIAMM M ODBENEH JMHUIMM YepHOro iBeTa. JlaTa nepenuckd
1292/1875-76 roa. JokymeHT 3aBepeH mo npockbe Mip ‘Anum-xana
uOH Mynna Canuy-xan-laky B kagiuame (nap an-kaga’) B cronuue (aap
ac-cantana) KokaHJckOro xaHCTBa Ha OCHOBE CTapbiX YTBEPXKIEHHBIX
(mayTyma) yiemamu (¢ ynama’-iu ‘uzam) POAOCITOBHBIX (ILAMkapaT aji-
aucid6). YTeepaaercs, uto Wiudn Canux-xan v Hwan ‘Hca-xan nei-
CTBUTEJIBHO SABJISKOTCS NOTOMKaMu Mmama Myxamman-u Xanadiiia ubn
‘Ani an-Myprana (ck. 127-135). Teker cocrout u3 135 crpok.

Cnmcok nmeeT edekT — HeT Havata. Pacckas COCTOMT U3 ClIEAYIOLINX
yactei: 1) mykadduma (ck. 1-5); 2) «Hacab-uama» (ck. 6-102); 3) renea-
JOrys 3aKa34uKoB JOKYMeHTa (cK. 103-126).
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